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THE LOST VOICES OF ADVENTISM

FOREWORD

Why Forgotten Voices Still Matter

Every religious movement builds a story about itself, and every story requires editing. Some names are
remembered because they confirm the narrative a movement wants told. Other names fade because they
complicate it. This book is about the men who complicated the story of Seventh-day Adventism, men who
once stood at the center of the movement and then, for reasons of theology, conscience, or personal conflict,
stood against it.

None of the men examined in these pages are presented here as infallible. Some left bitter and said things that
cannot be defended. Others raised careful, biblically grounded objections that were never really answered,
only silenced. The purpose of this book is not to canonize the critics in place of the prophetess. Itis to recover
a fuller historical record so that readers, whether inside Adventism or outside it, can weigh the evidence for
themselves.

Prove all things; hold fast that which is good.

1 Thessalonians 5:21

Rescue Ministries International approaches this history from a Reformed, New Covenant perspective,
convinced that Scripture alone, not the writings of any modern prophet, is the final rule of faith and practice.
That conviction shapes how we read these old controversies. But conviction is not the same as distortion,
and we have made every effort to represent each man’s position accurately, in his own historical context,
before offering our own theological assessment.



THE LOST VOICES OF ADVENTISM

INTRODUCTION

History Is Often Written by the Victors

Seventh-day Adventism grew out of the wreckage of the Millerite movement, a loose coalition of
independent Bible students who, in the 1830s and 1840s, believed the Second Coming of Christ was
imminent. When the expected date passed without incident on October 22, 1844, most of that coalition
scattered in disappointment. A small remnant reorganized around new interpretations, and within that
remnant a teenage visionary named Ellen Gould Harmon, later Ellen G. White, began to claim prophetic
authority.

Over the following six decades, Ellen White’s testimonies became the de facto arbiter of doctrine, church
discipline, and institutional direction within the growing Adventist body. Almost every major internal
controversy in Adventist history, whether about the sanctuary doctrine, righteousness by faith, health
reform, or church governance, eventually came back to a single question: what does Sister White say? Men
who answered that question the wrong way, publicly or repeatedly, tended not to remain in good standing

for long.
A Pattern Worth Naming

This is not a uniquely Adventist problem. Every tradition built around a living human authority, prophetic
or otherwise, faces the temptation to treat internal dissent as spiritual rebellion rather than legitimate inquiry.
What makes the Adventist case worth studying is how well documented it is. Church periodicals, personal
letters, committee minutes, and published rebuttals survive in abundance, giving historians an unusually
clear window into how dissent was managed.

A Note on Method

This book relies primarily on published Adventist sources, denominational periodicals, and the personal
writings of the men discussed, cross-checked against standard historical treatments. Where a claim is
disputed among historians, that disagreement is noted rather than resolved by assertion.

The chapters that follow trace twelve men, from obscure early dissenters like Joseph Turner to towering
figures like A. T. Jones and E. J. Waggoner, who at some point stood opposed to Ellen White’s authority or
interpretation. Some were expelled. Some walked away. A few were eventually restored to fellowship, at least
formally. All of them were, for a season, written out of the official story. This book attempts to write them

back in.
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PART ONE

The Birth of a Movement



THE LOST VOICES OF ADVENTISM

CHAPTER 1
The Millerite Movement Before Ellen White

The Great Awakening and the Hope of Christ’s Return

Long before there was an Adventist denomination, there was William Miller, a Baptist farmer and lay
preacher from Low Hampton, New York, who spent the 1810s and 1820s working through the prophetic
chronology of the book of Daniel. Miller concluded, using the day-year principle common among prophetic
interpreters of his era, that the cleansing of the sanctuary spoken of in Daniel 8:14 pointed to the return of
Christ sometime around 1843.

Miller was reluctant to publish his conclusions, but once he did, in the early 1830s, his message spread rapidly
through the revivalist culture of the Second Great Awakening. Traveling preachers, a growing network of
periodicals, and eventually the organizational energy of Joshua V. Himes turned Miller’s Bible study into a
genuine mass movement, drawing adherents from Methodist, Baptist, Congregationalist, and other
Protestant backgrounds across the northeastern United States.

A Movement Without a Denomination

It is important to understand what the Millerite movement was not. It was not a new denomination and did
not intend to become one. Miller and Himes urged believers to remain in their existing churches and simply
await the Advent. Only as those churches began disciplining and expelling Millerite believers, sometimes
called the doctrine of the shut door in reverse, did the movement begin to develop its own separate identity

and institutions.

That loosely organized, doctrinally diverse coalition is the soil out of which Seventh-day Adventism
eventually grew. Understanding its independence and its emphasis on open Bible study, rather than any
single human authority, helps explain why so many later Adventist leaders, formed in that Millerite culture,
found it difficult to submit to a single prophetic voice once one emerged.
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CHAPTER 2
October 22,1844

The Great Disappointment and the Search for Answers

By the summer of 1844, most Millerite believers had settled on October 22 as the date of Christ’s return, a
conclusion popularized by Samuel S. Snow in what became known as the seventh-month message.
Expectation reached a fever pitch. Farms went unharvested, debts went unpaid, and thousands gathered in
homes, fields, and meeting halls to await the Lord.

When the day passed uneventfully, the psychological and social impact was immense. Hiram Edson, a
Millerite farmer in western New York, later described walking through a cornfield the next morning in a
state of grief so profound he said it seemed the very universe had been lost. Contemporary accounts describe
public ridicule, family estrangement, and a wave of departures from the movement within weeks.

For the vision is yet for an appointed time, but at the end it shall speak, and not lie: though it tarry,
wait for it; because it will surely come, it will not tarry.

Habakkuk 2:3

Three Responses to Disappointment

Historians generally describe three responses among former Millerites. The largest group simply abandoned
the movement and its date-setting altogether. A second group held that the date was correct but reinterpreted
the event, arguing Christ had entered the heavenly sanctuary rather than returned to earth, a position that
would eventually harden into the Adventist sanctuary doctrine. A third, smaller group concluded the date
itself had been in error and continued to look for a future fulfillment without fixing a new date.

It was from the second group, the sanctuary reinterpretation camp associated with Edson, Joseph Bates, and
eventually James and Ellen White, that Sabbatarian Adventism emerged. The choice to reinterpret rather
than abandon the date is the hinge on which the entire subsequent history of the movement turns, and it set
the interpretive pattern, defending a disappointed expectation through fresh revelation, that would recur
throughout Adventist history.
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CHAPTER 3
Competing Visions After 1844

How Several Adventist Movements Emerged

The Great Disappointment did not produce one Adventist movement. It produced several, each claiming
continuity with Miller’s original message while disagreeing sharply on what had actually happened and what
should happen next. Understanding this fragmentation is essential to understanding why the Sabbatarian
group that became Seventh-day Adventism spent its first decade locked in fierce competition with rival
Adventist bodies.

The most significant early rival was the group associated with Joseph Turner and later organized more
formally as the Advent Christian Church, which rejected both the sanctuary reinterpretation and the
seventh-day Sabbath. Other splinter groups held to variations of the shut-door doctrine, the belief that
probation for the unsaved had closed on October 22, 1844, a position the Sabbatarian Adventists themselves
initially held before gradually abandoning it in the 1850s.

The Forgotten Diversity of Early Adventism

Contemporary readers often assume Seventh-day Adventism was the only, or the obvious, outcome of
the Millerite movement. In reality it was one competing faction among several, distinguished chiefly by
its adoption of the seventh-day Sabbath, its sanctuary doctrine, and its growing reliance on Ellen White’s
visions as a source of authority and arbitration between rival factions.

It is against this backdrop of competing claims and shifting doctrine that Ellen White’s visions began to
function not merely as personal spiritual experience but as a practical tiebreaker in doctrinal disputes among
the scattered Sabbatarian believers. That function, settling arguments among equals, is what would
eventually make her authority both indispensable to the movement’s unity and, for some of its ablest early
leaders, increasingly difficult to accept.

10
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PART TWO

Men Who Questioned Ellen White

11



THE LOST VOICES OF ADVENTISM

CHAPTER 4
Joseph Turner

The Early “Shut Door” Controversy

Joseph Turner is among the least remembered figures in early Adventist history, yet he was, for a brief period
after 1844, one of the movement’s most influential voices. A close associate of Enoch Jacobs and other post-
Disappointment Adventists, Turner initially championed a strict shut-door position, arguing that the door
of mercy had closed for the unconverted world on October 22, 1844, and that further evangelism to outsiders
was therefore pointless.

The Sabbatarian Adventists who gathered around James and Ellen White initially shared this shut-door
conviction, and Ellen White’s early visions were understood by her earliest followers to confirm it. Turner,
however, went further than the Whites were ultimately willing to go, and disputes over the precise
application of the doctrine, along with disagreements over spiritual gifts and church order, led to a lasting
rupture.

A Rivalry Over Authority

What makes Turner significant is not any single doctrine but the pattern his conflict with the Whites
established. He challenged the authenticity and authority of Ellen White’s visions directly, arguing that her
experiences were the product of mesmerism or emotional excitement rather than divine revelation, a charge
that would be repeated by nearly every subsequent Adventist critic for the next hundred years.

Turner eventually drifted away from organized Adventism altogether. His name rarely appears in official
Adventist histories, yet the charges he raised, that Ellen White’s visions could be explained by natural or
psychological causes, became a permanent undercurrent in Adventist controversy, resurfacing in far more
developed form decades later in the writings of D. M. Canright and others.

12



THE LOST VOICES OF ADVENTISM

CHAPTER 5
Dudley M. Canright

The Church’s Most Famous Critic

No name looms larger among Adventist dissenters than Dudley Marvin Canright. Ordained in 1865,
Canright rose to become one of the denomination’s most capable preachers and administrators, serving on
the General Conference Committee and defending Ellen White’s authority in print against outside critics
for two decades before his own confidence collapsed.

Canright left the Adventist ministry in 1887 and formally left the denomination in 1889, going on to publish
Seventh-day Adventism Renounced in 1889 and, more influentially, Life of Mrs. E. G. White in 1919, a
detailed critique arguing that her visions lacked genuine prophetic credentials and that key Adventist
doctrines, including the investigative judgment, rested on shaky exegetical ground.

When a prophet speaketh in the name of the LORD, if the thing follow not, nor come to pass, that is the
thing which the LORD hath not spoken.

Deuteronomy 18:22

A Complicated Legacy

Adventist writers have long portrayed Canright as a bitter apostate motivated by personal failure.
Independent historians note that whatever his personal flaws, many of his specific historical and textual
arguments, particularly regarding literary borrowing in Ellen White’s writings, were later substantially
confirmed by Adventist scholars themselves.

What makes Canright’s case so significant is precisely that he was not an outside enemy. He had been trusted
with the denomination’s most sensitive internal business and had personally defended Ellen White against
carlier critics. His eventual break, after years of internal wrestling documented in his own letters, gave later
critics an insider’s testimony that the movement’s defenders could not simply dismiss as ignorance.

13
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CHAPTER 6
Albion Fox Ballenger

The Sanctuary Debate That Changed Everything

A. F. Ballenger was a respected Adventist evangelist and administrator who, while studying the book of
Hebrews in the early 1900s, became convinced that the New Testament describes Christ entering directly
into the Most Holy Place at His ascension, rather than first ministering in a holy place for decades before an
1844 transition, as classic Adventist sanctuary doctrine required.

Ballenger presented his findings to church leadership at a series of meetings in 1905, expecting an open
scholarly hearing. Instead, his conclusions were treated as a direct threat to the foundational Adventist
doctrine of the investigative judgment, since that doctrine depends on Christ moving from one apartment
of the heavenly sanctuary to another beginning in 1844.

Censure Without Rebuttal

Rather than mount a detailed exegetical rebuttal, church leaders largely responded administratively,
removing Ballenger from ministerial credentials and treating continued advocacy of his view as grounds for
discipline. Ballenger continued to publish his studies independently for decades, most notably in the
periodical Foundations, arguing that his position was more faithful to the actual text of Hebrews than the
official Adventist reading.

The Ballenger controversy is frequently cited by later critics of the investigative judgment doctrine, including
Desmond Ford in the 1970s, as the moment when Adventism revealed that its sanctuary doctrine could not
survive direct engagement with the book of Hebrews on its own terms, and that institutional discipline,
rather than open exegesis, would be the tool used to protect it.

14
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CHAPTER 7
Louis R. Conradi

The European Leader Who Walked Away

Louis Richard Conradi built the Seventh-day Adventist Church in continental Europe almost single-
handedly, rising from a German immigrant convert to become the leading Adventist administrator on the
continentand a vice president of the General Conference, overseeing the denomination’s European Division
for decades in the early twentieth century.

Conradi’s doubts grew gradually, centered first on historical and chronological problems in Ellen White’s
prophetic interpretations and eventually extending to the investigative judgment doctrine itself, questions
strikingly similar to those raised independently by Ballenger. Unlike some critics, Conradi initially tried to
work for reform from within his considerable position of institutional authority.

From Vice President to Outsider

Few Adventist dissenters fell from a greater institutional height than Conradi. His removal from church
office in the early 1930s, after decades at the very top of the denomination’s European leadership, sent
shockwaves through Adventist communities across Germany and Eastern Europe.

Conradi was formally disfellowshipped in 1932 and went on to align with a Church of God Sabbath-keeping
tradition, continuing to argue that the Adventist sanctuary doctrine and the prophetic claims made for Ellen
White could not withstand careful historical scrutiny. His case demonstrates that dissent among Adventist
leaders was not confined to the American context, but reached the very top of the church’s international

structure.

15
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CHAPTER 8
Daniel T. Bourdeau

Questions from One of Adventism’s Early Evangelists

Daniel T. Bourdeau, along with his brother Augustin C. Bourdeau, was among the pioneering French-
Canadian evangelists who helped establish Sabbatarian Adventism in the northeastern United States and
later carried the message into Europe. He was ordained in 1858 and remained an active minister for much of
his life, giving him one of the longest tenures of any early Adventist worker.

Later in his career, Bourdeau raised concerns, expressed primarily in private correspondence with church
leaders and in occasional published exchanges, about the degree of authority being attributed to Ellen
White’s testimonies relative to Scripture, and about the way disagreement with those testimonies was
increasingly treated as spiritual failure rather than legitimate difference of judgment.

A Quieter Kind of Dissent

Bourdeau’s case is less dramatic than Canright’s or Ballenger’s, and he never formally left the denomination.
But his correspondence, preserved in Adventist archives, documents the internal unease felt by a working
pioneer minister who had spent decades in the field and increasingly found the practical exercise of testimony
authority difficult to reconcile with his understanding of sola scriptura.

His example matters precisely because it shows that concern about the functional authority of Ellen White’s
writings was not limited to men who eventually left the church. It existed, quietly and often unrecorded in
official histories, among loyal, long-serving ministers who chose to remain within the fold while privately
registering their unease.

16
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CHAPTER 9

W. W. Prescott

Scholar, Educator, and Theological Reformer

William Warren Prescott served the Adventist Church for over fifty years as an educator, editor, and General
Conference officer, including terms as president of Battle Creck College and as a vice president of the
General Conference. Trained as an academic, Prescott brought a level of scholarly rigor to Adventist
theology that few of his contemporaries could match.

Prescott was a close participant in the 1919 Bible Conference, where transcripts, unpublished until the
1970s, reveal frank internal discussion among top Adventist leaders about the human limitations of Ellen
White’s writings, including their reliance on outside sources and the inconsistencies in her handling of
historical detail.

These were more noble than those in Thessalonica, in that they received the word with all readiness of
mind, and searched the scriptures daily, whether those things were so.

Acts 17:11

Prescott never left the denomination, and his relationship with the church remained complicated rather than
openly hostile. But his willingness, documented in the 1919 transcripts, to speak candidly about literary
dependence and historical error in Ellen White’s writings marks him as one of the earliest insider voices to
press for a more honest, less inflated view of her authority, a position that put him at odds with the more
conservative wing of church leadership for much of his career.

17
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CHAPTER 10
A.T.]Jones

From Hero of Righteousness by Faith to Forgotten Dissenter

Alonzo T. Jones was, alongside E. J. Waggoner, one of the two central figures in the 1888 General
Conference session at Minneapolis, where the pair presented a Christ-centered emphasis on righteousness
by faith that Ellen White herself initially endorsed enthusiastically, describing their message as a needed
corrective to legalistic tendencies within the church.

Jones went on to serve as editor of the Review and Herald and as a leading voice on religious liberty, but his
relationship with church leadership, and eventually with Ellen White herself, deteriorated sharply in the early
1900s over questions of institutional governance, medical missionary work, and the concentration of
authority at Battle Creek.

From the Center to the Margins

Few reversals in Adventist history are as dramatic as A. T. Jones’s fall from favor. The man once
celebrated as delivering the clearest gospel message in Adventist history was distellowshipped in 1907,
having become convinced that Ellen White’s testimonies were being used to protect institutional
interests rather than to correct genuine spiritual error.

Jones spent his final years in relative obscurity, occasionally corresponding with other disillusioned former
leaders, and never reconciled formally with the church. His trajectory, from the movement’s most celebrated
gospel preacher to one of its most thoroughly erased figures, illustrates how completely institutional memory
can be reshaped once a leader falls out of step with the prevailing use of prophetic authority.

18
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CHAPTER 11
E. ]J. Waggoner

The Gospel Preacher Who Eventually Fell from Favor

Ellet Joseph Waggoner, the son of Adventist pioneer J. H. Waggoner, joined A. T. Jones at Minneapolis in
1888 to present the message of righteousness by faith that Ellen White would later credit as a message from
heaven, though the two men’s emphasis on justification through Christ alone unsettled some senior leaders
who felt it undercut Adventist distinctives.

Waggoner’s later career grew increasingly unconventional. He relocated to England to lead the church’s
publishing work there, developed views on the incarnation and the nature of Christ that some considered
theologically unorthodox even by Adventist standards, and eventually became entangled in a personal
scandal involving his second marriage, which led to his removal from ministerial standing in 1911.

Doctrine and Reputation Intertwined

What makes Waggoner’s case instructive is how thoroughly his personal failings, real as they were, came to
overshadow the serious theological content of his earlier work. Adventist historiography for decades treated
the 1888 message largely through the lens of what happened to its two messengers, using their later troubles
to cast retrospective suspicion on the theology itself.

Modern Adventist scholars have worked to separate the two questions, recognizing that Waggoner’s 1888
emphasis on Christ’s righteousness had genuine biblical merit even as his personal life and later doctrinal
speculation moved in directions the church could not accept. His story is a caution against letting
institutional memory collapse a man’s theology and his biography into a single, simplified verdict.

19
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CHAPTER 12
J. H. Kellogg

More Than the Pantheism Story

John Harvey Kellogg was, for a generation, the most famous Seventh-day Adventist in America, running the
Battle Creek Sanitarium into a world-renowned health institution and shaping the denomination’s
distinctive emphasis on diet, hydrotherapy, and physical wellbeing as an expression of practical religion.

The standard Adventist account of Kellogg’s eventual break with the church centers on his book The Living
Temple, published in 1903, which Ellen White and other leaders criticized as teaching a pantheistic view of
God’s presence in nature. That controversy, culminating in Kellogg’s disfellowshipping in 1907, is real and
well documented.

An Institutional Power Struggle

Historians who have examined the broader record note that the pantheism dispute unfolded alongside a
much larger, more mundane conflict over control of the Battle Creek Sanitarium’s finances, governance,
and relationship to General Conference authority, a struggle that predated and outlasted the theological
disagreement itself.

Reducing Kellogg’s story to heresy alone obscures how much of the conflict was institutional, a contest
between a semi-independent medical empire and a denominational leadership determined to bring it under
central control. Kellogg’s theological missteps gave that institutional battle its public justification, but the
underlying dispute over money, authority, and organizational structure deserves equal attention from
anyone trying to understand why the break became permanent.

20
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PART THREE

The Questions They Raised

21
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CHAPTER 13
Was Ellen White Always Correct?

Examining Claims of Infallibility

Ofticial Adventist statements have long insisted that Ellen White never claimed infallibility for herself, and
in a narrow sense this is true; she occasionally acknowledged making errors of judgment in non-visionary
matters. In practice, however, her testimonies functioned for most of Adventist history as an effectively
unchallengeable source of doctrinal and administrative authority.

The men examined in the previous section did not, for the most part, begin as enemies of Ellen White. Nearly
all of them started as loyal supporters who encountered specific factual, exegetical, or historical problems,
whether in the sanctuary doctrine, the shut-door teaching, or matters of literary dependence, that made a
claim of consistent divine guidance difficult to sustain without qualification.

Beloved, believe not every spirit, but try the spirits whether they are of God: becanse many false prophets
are gone out into the world.

1 John 4:1

A fair historical assessment requires distinguishing between three separate claims often blurred together in
Adventist apologetics: that Ellen White was a godly and sincere woman, that she exercised genuine pastoral
and organizational wisdom, and that her writings carry the same binding authority as Scripture. The first
two claims are defensible on the historical record. The third is precisely what her critics, and this book,
contend cannot be sustained.

22
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CHAPTER 14
Borrowed Writings and Literary Dependence

How the Debate Began

One of the most persistent and best-documented critiques of Ellen White’s writings concerns literary
dependence, the extensive, often unattributed use of other authors’ published material in her books.
Canright raised the charge publicly in the 1880s, but it was Walter Rea’s 1982 study The White Lie, based

on years of archival comparison, that documented the scale of the practice in detail.

Adventist scholars themselves, most notably in the church-commissioned research led by Fred Veltman in
the 1980s examining the composition of The Desire of Ages, confirmed substantial verbal parallels between
Ellen White’s text and earlier authors such as William Hanna and Daniel March, findings the denomination
has never fully disputed even as it has worked to contextualize them.

What the Veltman Report Found

The Life of Christ Research Project, commissioned by the General Conference and led by Fred
Veltman, found that significant portions of The Desire of Ages showed identifiable literary dependence
on other published sources, a conclusion the church published rather than suppressed, though its
practical implications for claims of verbal inspiration have never been fully worked out in official
Adventist teaching.

The literary dependence question does not, by itself, settle whether Ellen White possessed genuine spiritual
insight or pastoral value. It does, however, pose a serious problem for any claim that her writings were
dictated word for word by direct revelation, and it explains why this specific critique, first raised by dissenters
like Turner and Canright, has proven the hardest for Adventist apologetics to fully neutralize.

23
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CHAPTER 15
The Investigative Judgment Under Fire

Early Objections from Within

The investigative judgment doctrine, the teaching that Christ began a work of pre-Advent judicial review in
the heavenly sanctuary in 1844, functions as the load-bearing wall of the entire Adventist theological system,
since it is what allows the movement to claim that the Great Disappointment was not a failed prophecy but

a misunderstood one.

As Chapters 6 and 7 detailed, Ballenger and Conradi independently concluded that the New Testament,
particularly the book of Hebrews, describes Christ entering the Most Holy Place immediately at His
ascension rather than after an extended prior ministry in the holy place. Their objection was not peripheral;
it struck directly at the exegetical foundation the doctrine requires.

Desmond Ford’s much later 1979 presentation at Glacier View, examined in Chapter 6 alongside its
predecessors, would demonstrate that these earlier, quieter objections had never actually been resolved
through exegesis, only suppressed through discipline. The doctrine survived institutionally not because the
biblical case for it strengthened, but because the church’s structure made continued advocacy of alternative
readings professionally costly for its ministers.

24
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CHAPTER 16
The Authority of Scripture

When the Bible and the Testimonies Appeared to Conflict

Adventist theology has always officially aftirmed sola scriptura, the principle that the Bible alone is the final
rule of faith. Ellen White herself repeatedly stated that her writings were a lesser light meant to point people
back to Scripture, the greater light. In practice, however, the testimonies frequently functioned to settle
exegetical disputes that Scripture alone had left the church divided over.

Bourdeau’s private correspondence, discussed in Chapter 8, captures this tension precisely: a working
minister who affirmed the theory of biblical supremacy while experiencing, in the actual governance of the
church, a practical hierarchy in which appeal to a testimony could override any exegetical argument, however
carefully constructed, that a minister might bring from the biblical text itself.

To the law and. to the testimony: if they speak not according to this word, it is because there is no light in
them.

Isaiah 8:20

From a Reformed, New Covenant perspective, this is precisely the danger sola scriptura was designed to
guard against: any human authority, however sincere, gradually acquiring functional veto power over the
plain sense of the biblical text. The men in Part Two who pressed this concern were not rejecting biblical
authority. They were, in their own ways, trying to defend it against an authority that had quietly begun to
compete with it.
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CHAPTER 17
Church Discipline and Dissent

How Critics Were Answered

A striking pattern emerges across every case examined in Part Two. In almost no instance did church
leadership respond to a substantive theological objection, whether about the shut door, the sanctuary, or
literary dependence, with a sustained, published exegetical rebuttal matching the seriousness of the original
argument. The far more common response was administrative: removal of credentials, distellowshipping, or
simple institutional silence.

Ballenger’s 1905 meetings, described in Chapter 6, are typical. He was given a hearing, but the outcome was
determined by loyalty to existing doctrine rather than by which side’s exegesis of Hebrews was more
persuasive. Conradi’s removal in the 1930s and Jones’s disfellowshipping in 1907 followed a similar logic:
institutional standing depended on submission to the testimonies’ interpretation, not on the outcome of

open biblical debate.

Discipline as Argument

When an institution answers a textual or historical objection primarily through the exercise of authority
rather than through counter-argument, it implicitly concedes that it cannot win the argument on its
stated terms. That pattern, repeated across a century of Adventist controversy, is one of the strongest
circumstantial evidences that the critics’ core objections were never actually refuted.

This is not to say every disciplined critic behaved well. Several, as later chapters will show, said intemperate
or uncharitable things once outside the fold. But the initial mechanism of response, administrative removal
rather than open exegetical engagement, deserves scrutiny independent of how any individual critic later
conducted himself.
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PART FOUR

How History Was Written
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CHAPTER 18
Remembering Some Leaders While Forgetting Others

The Making of an Official Narrative

Walk through any Adventist heritage display, denominational history course, or official biography series,
and certain names appear repeatedly: Joseph Bates, James White, John Nevins Andrews, Uriah Smith. Other
names, equally significant to the movement’s formative decades, appear rarely if at all: Joseph Turner, A. F.
Ballenger, Louis Conradji, or a fully rehabilitated A. T. Jones.

This selective memory is not accidental. Institutional histories, almost by definition, are written by and for
the institution that survives, and they naturally emphasize the figures whose stories reinforce continuity and
legitimacy while minimizing those whose stories raise uncomfortable questions about how authority was

actually exercised.

Curated Continuity

Even sympathetic figures like W. W. Prescott, examined in Chapter 9, who never left the church, receive
comparatively muted treatment in official histories precisely because his documented candor about Ellen
White’s literary and historical limitations complicates the simpler narrative most denominational material
prefers to tell.

The result is a kind of curated continuity: a story in which Adventism’s growth appears as the steady, largely
unopposed unfolding of present truth, rather than the contested, frequently disputed process the archival
record actually reveals. Recovering the forgotten names is not an act of hostility toward the movement; it is
simply an act of historical honesty.
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CHAPTER 19
Why These Voices Disappeared

Expulsion, Reputation, and Historical Memory

Three mechanisms working together explain why the men profiled in this book largely vanished from
Adventist institutional memory. The first is formal expulsion itself: disfellowshipping and the loss of
ministerial credentials functioned as an official signal that a person’s subsequent writings and testimony

could be safely disregarded by faithful members.

The second mechanism is reputational framing. Once a leader was removed, subsequent official accounts
tended to emphasize personal failings, real or exaggerated, over theological substance. Canright became
simply the bitter apostate; Kellogg became simply the pantheist; Waggoner became simply the man with the
scandalous marriage. Each framing contains a kernel of truth while obscuring the more serious intellectual
objections each man had raised.

The Convenience of a Simple Villain

It is always easier for an institution to explain away a critic’s personal flaws than to engage his strongest
arguments. This is not a uniquely Adventist temptation, but the consistency with which it appears
across a century of Adventist controversy is itself a significant historical finding.

The third mechanism is simple archival control. Much of the primary source material documenting these
controversies, including the 1919 Bible Conference transcripts discussed in Chapter 9, remained restricted
or unpublished for decades, surfacing only when independent researchers gained access in the 1970s and
after. Silence, in other words, was not only rhetorical but literal.
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CHAPTER 20
What the Church Still Teaches About Its Critics

Official Responses Through the Years

Modern Adventist scholarship, particularly since the 1970s, has grown considerably more candid about its
own history than the denomination’s earlier apologetic literature. Official biographies and the Ellen G.
White Estate’s own published materials now acknowledge, at least in careful language, issues of literary
dependence and the human dimension of her writing process.

At the same time, official curricula and evangelistic materials aimed at a general audience still tend to present
the church’s founding narrative in largely uncomplicated terms, with dissenters like Canright, Ballenger, and
Jones mentioned briefly if at all, usually as cautionary examples of spiritual decline rather than as men who
raised substantive objections.

This gap between specialist scholarship and popular teaching is common across religious traditions, but it
carries particular weight in a movement whose central claim rests on a specific prophetic figure. Readers
evaluating Adventism today should be aware that the version of church history typically encountered in
evangelistic settings is considerably thinner than the version documented in the denomination’s own
archives and academic publications.
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CHAPTER 21
What Modern Adventists Know—and Don’t Know

The Missing Chapters in Adventist Education

Interviews and surveys conducted informally over the years by former Adventists and independent
researchers consistently suggest that a large share of lifelong Adventist church members have never heard the
names Ballenger, Conradi, or Bourdeau, and know Canright and Kellogg only through the brief, unfavorable
summaries provided in official materials.

This is not necessarily the product of deliberate deception at the local level. Most pastors and Sabbath School
teachers are themselves working from the same curated curricular materials described in Chapter 20, and
simply pass along the history they were taught. The gap is structural and cumulative rather than the result of
any single decision to conceal.

A Question Worth Asking

Any believer, in any tradition, benefits from asking a simple question: what would I need to know about
my movement’s history that I have not yet been told? For Adventists, the names and controversies
documented in this book are a reasonable place to begin that inquiry.

The consequence, whatever its cause, is a membership largely unequipped to evaluate the strongest historical
and exegetical objections to foundational Adventist doctrines, because those objections have simply never
been presented to them in their full form. This book is offered as one attempt to close that gap.
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PART FIVE

Lessons for Today
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CHAPTER 22

Can Truth Survive Honest Questions?

A doctrine that cannot survive careful, good-faith scrutiny was never actually established truth to begin with.
This principle, basic to any serious pursuit of biblical fidelity, is precisely what the history recounted in this
book puts to the test. Time and again, when Adventist leaders raised careful exegetical objections, the
institutional response was discipline rather than debate.

This pattern should trouble Adventists and non-Adventists alike, not because every disciplined leader was
correct on every point, but because a tradition confident in the truth of its distinctive doctrines has nothing
to fear from open engagement with its ablest internal critics. Confidence invites scrutiny. Fragility avoids it.

Examine yourselves, whether ye be in the faith; prove your own selves.

2 Corinthians 13:5

The question this chapter title poses is not rhetorical. Christianity itself, rightly understood, is a faith that
has always invited examination, from Berean believers testing Paul’s teaching against Scripture to the
Reformers testing medieval church tradition against the same standard. Any modern movement, Adventist
or otherwise, should welcome the same test.
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CHAPTER 23

Testing Every Teacher by Scripture

The Reformed and New Covenant conviction underlying this book is straightforward: Scripture alone,
understood in its own historical and canonical context, is the sufficient and final rule for Christian doctrine
and practice. No modern prophet, however sincere or spiritually gifted, occupies a position above that rule,
and no testimony, however longstanding its institutional acceptance, should be shielded from the same
scrutiny applied to any other human teaching.

This standard applies as much to critics as to the criticized. Readers should not simply exchange submission
to Ellen White’s testimonies for uncritical acceptance of everything Canright, Ballenger, or Jones wrote after
leaving the church. Some of their later writings, born of genuine hurt and institutional betrayal, overstate

their case or veer into personal animus that Scripture itself would not commend.

The task for every reader, Adventist, former Adventist, or outside observer, is the same one the Bereans
modeled: search the Scriptures daily to see whether these things are so, applying that discipline evenhandedly
to every human voice, whichever direction it happens to be speaking from.
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CHAPTER 24

The Cost of Speaking Against the Majority

Every man profiled in Part Two paid a real price for his dissent. Some lost their livelihoods. Several lost
lifelong friendships and, in a few cases, family relationships strained by their changed convictions. Canright’s
later writings describe years of isolation and financial hardship after leaving the ministry he had served for
over two decades.

This cost is worth naming honestly, not to romanticize dissent for its own sake, but because it explains why
so few Adventist leaders, even those who privately shared similar doubts, ever spoke publicly. Bourdeau’s
quiet, private correspondence, rather than open publication, likely reflects a rational calculation about what
open dissent would have cost a minister with a family to support.

A Pattern Not Unique to Adventism

The social cost of institutional dissent is a universal feature of tightly bound religious communities, not
a peculiarity of Adventism. Readers from other traditions, evangelical, Catholic, or otherwise, will likely

recognize the same dynamic at work closer to home.

Recognizing this cost should produce compassion rather than either uncritical celebration or dismissive
condemnation of the men involved. Whatever mistakes they made in the manner of their eventual departure,
most of them arrived at their convictions only after considerable personal struggle, and paid dearly for the
honesty of voicing them.
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CHAPTER 25

Restoring Forgotten Conversations

This book has not attempted to settle every doctrinal question raised by the twelve men profiled in Part Two.
Its aim has been narrower and, we believe, more foundational: to restore the conversation itself, to place the
objections these men raised back into the historical record where any fair-minded reader, Adventist or
otherwise, can weigh them.

Restoring a conversation is different from winning it. Some readers will finish this book more convinced
than ever of classic Adventist doctrine, having examined the objections and found them wanting. Others
will conclude, as Rescue Ministries International does, that the cumulative weight of the historical and
exegetical evidence points away from the investigative judgment, the authority claimed for Ellen White’s
testimonies, and the doctrinal system built upon them.

Either outcome represents progress over the silence this book has documented. A conversation suppressed
for a century is not resolved by suppression; it is only postponed. The chapters and appendices that follow
are offered as one contribution toward finally having that conversation in the open.
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APPENDICES

Supporting Reference Material
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APPENDIX A

Timeline of Adventist Leaders Who Opposed Ellen
White

The following timeline highlights key dates in the careers of the men profiled in this book. It is intended as a
quick reference rather than an exhaustive chronology, and readers are encouraged to consult the individual
chapters for full context.

Selected Dates

1844 to 1846: Joseph Turner’s shut-door dispute with the Sabbatarian Adventist founders unfolds in the
immediate aftermath of the Great Disappointment.

1865 to 1889: D. M. Canright serves as an Adventist minister and denominational leader before leaving the
ministry in 1887 and the church in 1889.

1888: A. T. Jones and E. ]. Waggoner present their righteousness by faith message at the General Conference
session in Minneapolis.

1903 to 1907: The Living Temple controversy involving J. H. Kellogg culminates in his disfellowshipping
in 1907, the same year A. T. Jones is also distellowshipped.

1905: A. F. Ballenger presents his sanctuary findings to church leadership and is subsequently stripped of

ministerial credentials.

1911: E. ]J. Waggoner is removed from ministerial standing following a personal scandal, having already
grown estranged from mainstream Adventist theology.

1919: The General Conference Bible Conference produces candid internal transcripts, including remarks by
W. W. Prescott, that remain unpublished for over fifty years.

1932: Louis R. Conradi is formally disfellowshipped after decades as a leading European Adventist
administrator.

1979 to 1980: Desmond Ford presents his sanctuary doctrine critique at Glacier View, echoing objections
first raised decades earlier by Ballenger and Conradi.
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APPENDIX B

Major Doctrinal Disagreements at a Glance

The controversies documented in this book cluster around a small number of recurring doctrinal
flashpoints. This appendix summarizes them briefly for reference.

The Shut Door

Disputed by Joseph Turner and the earliest Sabbatarian Adventists, this early teaching held that probation
for the unconverted had closed in 1844. It was gradually abandoned by mainstream Adventism through the
1850s.

The Sanctuary and Investigative Judgment

Challenged most directly by Ballenger and Conradi, and later by Desmond Ford, this dispute concerns
whether Christ began a distinct pre-Advent judgment phase of heavenly ministry in 1844, or whether
Hebrews describes His entrance into the Most Holy Place at the ascension.

The Authority of the Testimonies

Raised by Canright, Bourdeau, and eventually Jones, this dispute concerns whether Ellen White’s writings
function in practice as an authority equal to or exceeding Scripture, regardless of official denominational
statements to the contrary.

Literary Dependence and Inspiration

Raised by Canright and later documented extensively by Walter Rea and the church’s own Veltman study,
this dispute concerns the extent and implications of Ellen White’s use of other published authors in her
writings.
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APPENDIX C

Official Church Statements Regarding Ellen White

Seventh-day Adventist fundamental beliefs describe Ellen White’s writings as a continuing and authoritative
source of truth that provides comfort, guidance, instruction, and correction, while stating that they are not
on par with Scripture. The Ellen G. White Estate maintains extensive archives and publishes materials

addressing common criticisms.

The church’s own Life of Christ Research Project, led by Fred Veltman in the 1980s and referenced in
Chapter 14, represents one of the more candid official engagements with the literary dependence question,
published internally through the Adventist Review rather than suppressed, though its findings have not
substantially altered mainstream denominational teaching about the nature of her inspiration.

Readers seeking the denomination’s own current position should consult official Seventh-day Adventist
Church and Ellen G. White Estate publications directly, since positions and emphases have shifted over time
and this book aims to describe historical controversy rather than to represent the church’s present official

voice.
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APPENDIX D

Primary Source Documents and Letters

This book draws on a range of primary and secondary sources documenting the controversies discussed,
including published works by the dissenting leaders themselves, denominational periodicals of the period,
and later historical scholarship. Notable works include D. M. Canright’s Seventh-day Adventism
Renounced and Life of Mrs. E. G. White, A. F. Ballenger’s writings in the periodical Foundations, and
Walter Rea’s The White Lie.

The unpublished transcripts of the 1919 Bible Conference, discussed in Chapter 9, became available to
researchers beginning in the 1970s and have been analyzed extensively by historians including Molleurus
Couperus. The Veltman Report, formally titled the Life of Christ Research Project, was published in
installments in Ministry magazine and Adventist Review beginning in 1990.

Readers wishing to pursue the documentary record further are encouraged to consult these primary materials
directly, alongside standard academic treatments of Adventist history, rather than relying solely on any single
summary, including this one.
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APPENDIX E

Recommended Reading and Historical Resources

Readers interested in pursuing the history and doctrinal debates surveyed in this book are encouraged to
consult a range of perspectives, including official Adventist historical scholarship, independent and critical

treatments, and primary source archives, rather than relying on any single account.

Independent Adventist historical scholarship of note includes work published through Andrews University
Press and the journal Spectrum, which has provided a venue for more candid internal historical discussion

since the 1970s. Critical treatments include the works of Canright, Rea, and Ballenger cited throughout this
book.

For readers approaching this material from a Reformed or evangelical perspective, Rescue Ministries
International publishes a broader series of studies on Adventist doctrine and history, including examinations
of the sanctuary doctrine, the investigative judgment, and the Sabbath, available through the ministry
directly.
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CONCLUSION

History Is Strongest When Every Voice Is Heard

This book has not asked readers simply to accept or reject any individual profiled in its pages. Joseph Turner,
D. M. Canright, A. F. Ballenger, Louis Conradi, D. T. Bourdeau, W. W. Prescott, A. T. Jones, E. J.
Waggoner, and ]. H. Kellogg were each complicated men, capable of both genuine insight and genuine error,
and none of them should be treated as a substitute authority for the very authority they questioned.

What their combined stories demonstrate is that early and mid-twentieth-century Adventism was never the
settled, unopposed movement its official histories often suggest. It was a community wrestling, sometimes
honestly and sometimes defensively, with hard questions about prophetic authority, biblical exegesis, and
institutional power, questions that a fair reading of the New Testament requires every generation of believers

to keep asking.

For whatsoever things were written aforetime were written for our learning, that we through patience
and comfort of the scriptures might have hope.

Romans 15:4

Understanding the full range of voices in early Adventism, including those who challenged prevailing views,
provides a more complete picture of the movement’s actual development. It also equips readers, whatever
their own convictions, to evaluate theological claims on the basis of biblical teaching and documented
history rather than on the basis of a curated institutional memory. That is the restoration this book has aimed
at from its first page to its last.
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