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FOREWORD

Why This Book Matters

Every disagreement about doctrine eventually becomes a disagreement about method. Two readers
can open the same Bible, affirm the same inspiration, and love the same Christ, and still arrive at opposite

conclusions, because they are not only reading different verses. They are reading by different rules.

This book grew out of a simple observation. Discussions between Seventh-day Adventists and other
Christians about the Sabbath, the sanctuary, the investigative judgment, or the mark of the beast tend
to stall at the level of proof texts. One side cites a verse; the other side cites a different verse, or reinterprets
the first. Neither side moves, because the real disagreement lies one level deeper, in how each side decided

what a text is allowed to mean in the first place.

Rescue Ministries International approaches this subject as Reformed Protestants who take
Scripture with full seriousness, and who therefore care not only about which conclusions are reached
butabout how they are reached. We do not believe sincerity is in question. Many Adventists are devoted
students of Scripture who genuinely wish to honor God. But sincerity does not guarantee method, and

a flawed method can produce doctrine that feels biblical while resting on foundations Scripture never

laid.

This is why the chapters that follow do not begin by asking whether the Sabbath is the seal of God
or whether 1844 was a real event in heaven. They begin further back, with the question every Christian
should ask of every doctrine: what method produced this conclusion, and would that same method be

considered sound if applied anywhere else?

The book unfolds in five parts. Part One establishes that everyone interprets Scripture through a
method, and traces how the founders of Adventism developed theirs. Part Two names the specific
interpretive habits, proof texting, chain reference, extended typology, argument from silence, that recur
across Adventist doctrine. Part Three applies that diagnosis to specific case studies: Daniel 8:14, the
investigative judgment, the scapegoat, the Sabbath, Sunday worship, the remnant, the shut door, and

the heavenly sanctuary. Part Four compares the Adventist method with how Jesus, the apostles, the early
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church, and modern evangelical scholarship have handled Scripture. Part Five proposes a better way

forward, one centered on Christ rather than on a denomination, a timeline, or a distinctive system.

Our prayer is that readers, whatever their starting point, will test every method described here,
including the Reformed historical-grammatical method we commend, against Scripture itself. If a
conclusion cannot survive that test, it deserves to be revisited, no matter how long it has been held or
how dear it has become. Truth does not fear examination. Only error requires that the method

producing it stay hidden.
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PART ONE

Every Christian Reads the Bible Through a
Method
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CHAPTER 1

No One Simply '""Reads the Bible"

It is a common claim, heard from pulpits across every tradition: "I just read the Bible and believe
what it says." The sentiment is admirable. The claim is impossible. No reader approaches a text with a
blank mind. Every reader brings assumptions about language, history, genre, and the relationship
between one passage and another, and those assumptions determine what the text is allowed to mean

before a single word is examined.

This is what scholars call hermeneutics: the set of principles, often unstated, by which a reader
decides what a passage means. Hermeneutics is not a modern invention imposed on Scripture from
outside. Itis simply the discipline of asking honest questions of a text: who wrote this, to whom, in what
setting, using what kind of language, and how does it fit within the larger story of Scripture. Every reader

already answers these questions, whether consciously or not.

The danger is not having a method. The danger is having an unexamined one. A reader who has
never asked what rules govern his interpretation is not free from interpretive bias. He is simply unaware
of his own bias, which is a more dangerous position, because an unexamined method cannot be

corrected.

This has direct bearing on how doctrine is formed. A denomination’s distinctive teachings are rarely
the product of one verse standing alone. They are the product of a method applied consistently across
many verses, a method that determines which connections are legitimate, which symbols may be
extended, and which silences may be filled with inference. Understanding a movement's theology
therefore requires understanding its method first. This book undertakes that task for Seventh-day
Adventism, not to caricature its adherents, but to give the honest scrutiny that every interpretive system,

including our own, ought to welcome.

Before comparing conclusions, then, we must compare methods. That comparison begins with the
most basic Protestant commitment of all: the conviction that Scripture has a determinate meaning,
rooted in grammar, history, and authorial intent, and that this meaning, rightly discerned, is the standard

by which every doctrine must be tested.
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CHAPTER 2
The Protestant Historical-Grammatical
Method

The Reformation was, at its heart, a hermeneutical revolution. When Luther nailed his theses to
the door at Wittenberg, he was not merely objecting to indulgences. He was rejecting a method of
interpretation that allowed the church'’s tradition to override the plain sense of the text. In its place, the
Reformers recovered a method as old as the church fathers at their best: read the text according to its
grammar, its historical setting, and the intention of its human author, and let Scripture interpret

Scripture.

This historical-grammatical method rests on several disciplines held together. Grammar asks what
the words actually say, in their original languages, according to normal usage. History asks what the text
meant to its first audience, in their own setting, before asking what it means for us. Authorial intent asks
what the human writer, under divine inspiration, was actually trying to communicate, rather than what
associations a later reader might find useful. And the analogy of Scripture, the principle that Scripture

interprets Scripture, insists that clear passages control the interpretation of obscure ones, not the reverse.

None of these disciplines denies that the Bible has a unified, Christ-centered storyline, or that later
revelation can illuminate earlier revelation. The New Testament clearly does this with the Old. But there
is a crucial distinction between the inspired writers doing this under the Spirit's direction, and a later
interpreter doing it by personal inference. The historical-grammatical method does not forbid typology
or fulfillment; it insists that such connections be grounded in what the text itself indicates, not

manufactured by resemblance alone.

This method also carries a built-in humility. Because it submits to grammar and history rather than
to a predetermined theological system, it can correct itself. A conclusion that cannot be sustained by the
plain sense of the text, in context, is abandoned, however cherished. This is the standard against which
every interpretive system in this book, including Adventism's, will be measured. It is also the standard

we ask readers to hold us to as well.
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CHAPTER 3

How Adventism Developed Its Own
Hermeneutic

Seventh-day Adventism did not begin as a fully formed system of doctrine. It began as a movement
of ordinary believers gathered around one man's conviction about a date. William Miller, a Baptist
farmer and lay preacher in upstate New York, applied a set of interpretive rules to the prophecies of

Daniel and concluded that Christ would return around 1843, later refined to October 22, 1844.

Miller's method rested on several assumptions that would prove decisive for everything that
followed: that prophetic time periods could be calculated using a day-for-a-year principle, that
apparently unrelated prophecies in Daniel and Revelation formed a single continuous chain, and that
these chains, properly decoded, yielded a specific date for Christ's return. These assumptions were not
drawn from the plain statements of the prophetic texts themselves but from a particular interpretive

tradition of historicism that Miller inherited and systematized into sixteen rules of Bible interpretation.

When October 22, 1844 passed without the visible return of Christ, the movement faced a crisis
that would shape its hermeneutic permanently. Rather than concluding that the method itself was
flawed, a group of Miller's followers concluded that the date was correct but the event was
misunderstood. Christ had not returned to earth; he had instead entered the second, most holy
apartment of a heavenly sanctuary to begin an "investigative judgment." This reinterpretation,
developed primarily by Hiram Edson, O.R.L. Crosier, and later systematized by Ellen G. White,

preserved the date by relocating the event.

This moment is worth pausing over, because it established a pattern that would recur throughout
the movement's theological development: when a conclusion produced by the method proves
untenable, the method is preserved by reinterpreting the referent rather than questioning the
interpretive rules that produced the failure. A new hermeneutical framework was born in the crucible
of a failed prophecy, one built to explain disappointment rather than to test conclusions before they
were held. The chapters that follow will trace how that framework, forged in 1844, continued to shape

Adventist doctrine on the Sabbath, the sanctuary, the remnant church, and the mark of the beast.
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PART TWO

The Adventist Way of Reading Scripture
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CHAPTER 4

Proof Texting Instead of Context

Proof texting is the practice of citing an isolated verse as evidence for a doctrine without regard for
its literary context, historical setting, or the flow of the author's argument. It is not unique to any single
tradition; every branch of Christianity has, at times, been guilty of it. But a movement's distinctive
doctrines reveal how systematically it relies on this habit, and Adventism's foundational doctrines show

a heavy dependence on texts read in isolation from their surrounding argument.

Consider how frequently key Adventist proofs consist of a single clause lifted from a larger unit of
thought. A verse describing the sanctuary being "cleansed” is read without asking what the author of
Hebrews says the sanctuary actually needed and received. A phrase about keeping "the commandments
of God" is read without asking what commandments the immediate context is discussing. In each case,
the verse is treated as a freestanding statement of doctrine rather than as one sentence within a paragraph,

a paragraph within a chapter, and a chapter within a book with its own argument and audience.

The corrective is not complicated, though it requires discipline: before a verse can support a
doctrine, the interpreter must be able to state what the paragraph around it is arguing, what question
the author is answering, and how the verse in question functions within that argument. A conclusion
that only survives when the verse is extracted from its context is not a conclusion the text actually

teaches. It is a conclusion imposed upon the text.

This chapter is not an accusation that no Adventist writer has ever read carefully. It is an
observation about where the foundational doctrines came from and how they continue to be defended
in popular apologetics. The remaining chapters in Part Two will show that proof texting rarely stands
alone. It is typically reinforced by several companion habits, chain referencing, extended typology, and

arguments from silence, that together form a coherent, if flawed, interpretive system.
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CHAPTER 5
Connecting Verses That Were Never
Connected

A second habit compounds the first. Once individual verses have been extracted from context, they
are frequently linked to other extracted verses from entirely different books, centuries, and genres, on
the strength of a shared word or image, and the resulting chain is treated as though the biblical authors

themselves intended the connection.

Shared vocabulary is a weak basis for connection unless the texts themselves indicate that the
connection is intended. Scripture does sometimes deliberately echo earlier language, and recognizing
genuine intertextual allusion is a legitimate and valuable exegetical skill. The difference lies in the
evidence required. A genuine allusion is supported by shared structure, shared theological purpose, and
often explicit citation elsewhere in Scripture. A manufactured chain is supported only by the

coincidence of a word appearing in both places.

This distinction matters enormously for the doctrines under examination in this book. Sanctuary
imagery from Leviticus is frequently linked to sanctuary imagery in Daniel, Hebrews, and Revelation as
though all four form a single unbroken system, when in fact each of these texts uses sanctuary language
for its own distinct purpose, within its own genre, addressed to its own audience. Hebrews in particular
offers an interpretation of the sanctuary that stands in real tension with the chain constructed from

Daniel and Revelation, a tension examined more fully in Chapter 21.

When similarity becomes proof, almost any connection can be constructed, because human
language is finite and words recur. The test of a legitimate link is not whether a shared word can be
found, but whether the text itself signals that the connection is intended, and whether that connection,
once made, is confirmed rather than contradicted by how later biblical authors actually use the earlier

material.
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CHAPTER 6

Prophetic Chains

Historicism, the interpretive school that reads the prophecies of Daniel and Revelation as a
continuous, unfolding chronicle of church history from the prophet’s day until the second coming, is
the specific prophetic method Adventism inherited from William Miller and the wider Millerite
movement. It differs from preterism, which locates most prophetic fulfillment in the ancient world, and
from futurism, which places most fulfillment at the very end of history, though all three schools have

been held at various points by serious interpreters.

The strength historicism claims for itself is comprehensiveness: it appears to give every symbol in
Daniel and Revelation a specific, identifiable referent somewhere in the sweep of church history, from
pagan Rome to papal Rome to the American republic. The weakness is that this comprehensiveness is
purchased at the cost of falsifiability. Because the historicist is committed in advance to finding a
continuous chain, ambiguous or difficult symbols are assigned meanings that fit the predetermined
chronology, rather than being allowed to mean what the immediate context and Old Testament

background suggest.

Daniel's prophecies were originally addressed to Jewish exiles under specific historical pressures,
most immediately the persecution under Antiochus IV Epiphanes in the second century before Christ,
a connection this book examines closely in Chapter 14. Reading these prophecies primarily as a coded
history of eighteenth and nineteenth century Europe and America requires detaching them from the

audience and crisis that originally called them forth.

None of this denies that biblical prophecy has genuine long-range and even typological significance.
It denies that a continuous, unbroken chain running from the prophet's day to a specific movement's
own founding is the most natural reading of the text. Historicism's chain is elegant. Elegance is not the

same as exegesis.
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CHAPTER 7

Types Everywhere

Typology, the recognition that persons, events, and institutions in the Old Testament foreshadow
greater realities fulfilled in Christ, is a legitimate and biblically warranted method of interpretation. The
New Testament itself identifies Adam as a type of Christ, the bronze serpent as a type of the crucifixion,
and the entire sacrificial system as a shadow of the reality found in Christ's once-for-all sacrifice.
Legitimate typology, however, is controlled: it is either explicitly identified by a New Testament author

or clearly warranted by the structure of the text itself.

The difficulty arises when typology becomes a method for generating new doctrine rather than a
category for recognizing what Scripture itself has already identified. Once an interpreter is free to declare
that any Old Testament institution typifies whatever a present theological system requires, typology

stops being an exegetical discipline and becomes a license for unconstrained inference.

The Day of Atonement ritual described in Leviticus 16 provides the clearest example relevant to
this book. The New Testament, particularly the book of Hebrews, does treat the sanctuary and its rituals
typologically, but it identifies the fulfillment with striking clarity: Christ's single sacrifice, offered once,
has fully accomplished what the annual ritual could only foreshadow, and he has entered the true
sanctuary in heaven itself, not a symbolic replica of one earthly apartment followed by another. When
later interpretation extends the type into new phases, entering the holy place at the ascension and only
entering the most holy place in 1844, in a way the New Testament nowhere describes, the type has

outrun its textual warrant.

The test for any typological claim should be straightforward: does the New Testament itself
identify this connection, and if it does, does it identify the connection in the way a later doctrine
describes it? Where the answer to either question is no, the claim belongs to inference, not to inspired

typology, and should be held with the corresponding humility.
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CHAPTER 8

Building Doctrine from Silence

An argument from silence infers a positive conclusion from the absence of a biblical statement
rather than from its presence. Such arguments are inherently weak, because Scripture's silence on a
subject can be explained many ways, and "the text does not rule this out” is a very different claim from

"the text teaches this."

This pattern surfaces repeatedly in the doctrines examined later in this book. It is argued, for
example, that because no biblical text explicitly states that Christ's atoning work was complete without
a subsequent investigative phase, such a phase must have been intended. It is argued that because the
seventh-day Sabbath is not explicitly abrogated by a single, direct New Testament statement, it must
remain binding on all believers in exactly its prior form. In both cases, the absence of a denial is treated

as though it were the presence of an affirmation.

The proper response to silence is not to fill it with inference but to ask what the text does say, and
to let the weight of explicit teaching, rather than the absence of explicit denial, determine the doctrine.
Hebrews, for instance, does not merely fail to mention a further judgment phase for Christ's priestly
work; it explicitly and repeatedly states that his one sacrifice has perfected for all time those who are
being sanctified, and that he sat down, a posture of completed work, at the right hand of God. That is
not silence to be filled. It is a positive statement that a subsequent doctrine must either account for

honestly or contradict.

Sound doctrine is built from what Scripture affirms, confirmed by the weight and clarity of that
affirmation, not from what Scripture happens not to deny. Where a doctrine rests primarily on the

second kind of evidence, that is itself diagnostic information about the doctrine's foundation.
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CHAPTER 9

Assuming Rather Than Demonstrating

Closely related to the argument from silence is circular reasoning, in which a conclusion is assumed
at the outset and then used to interpret the very evidence that ought to be testing it. This pattern is subtle
because it often wears the clothing of careful exegesis while the actual logical work is being done by an

unexamined premise.

A representative form of this pattern runs as follows: the sanctuary must undergo a final cleansing
that involves a review of the names in the book of life, because the sanctuary must be cleansed of
recorded sin, and sin can only be recorded against particular names, therefore an investigative review of
those names must occur. Each step appears to follow from the last, but the entire chain depends on the
initial, unproven assumption that the "cleansing of the sanctuary” in Daniel 8:14 refers to this specific
heavenly process rather than, for instance, the historical rededication of the Jerusalem temple after its

desecration, the reading defended in Chapter 14.

Circular reasoning is difficult to detect from inside a system, because within the system every piece
of evidence appears to confirm the whole. The way out is to ask, of any doctrine, what evidence for it
exists that does not already presuppose the doctrine's own framework. If the sanctuary doctrine can only
be established by first assuming the sanctuary doctrine, it has not been demonstrated. It has been

assumed and then illustrated.

This is nota charge unique to Adventism; every theological tradition must guard against circularity,
including Reformed theology's own systematic commitments. The discipline required is the same
everywhere: test each doctrine against evidence that stands independent of the system being defended,

beginning with the plain sense of the relevant texts in their own historical and grammatical context.
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CHAPTER 10

Private Definitions of Biblical Words

Several of Adventism's most distinctive doctrines depend on assigning specialized, technical
meanings to biblical words that those words do not carry in their ordinary biblical usage. Once a word
has been redefined in this way, every other passage using that word can be reread through the new

definition, and the redefinition becomes self-reinforcing.

"Seal," for example, functions in Scripture primarily as an image of ownership, authentication, and
the Holy Spirit's indwelling presence in the believer, as in Ephesians 1:13. Reading "seal" instead as a
specific reference to Sabbath observance requires importing that meaning from outside the term's actual
biblical usage. "Mark," "Babylon," "remnant,” "judgment,” "sanctuary,” and "law" each undergo similar
treatment across Adventist literature, acquiring a fixed, technical sense that then governs how every

other occurrence of the word is read, regardless of that occurrence's own context.

This is not to say that biblical words never carry theological weight beyond their bare dictionary
definition. "Law" in Paul's letters, for instance, does carry different nuances depending on context, and
careful exegetes must track those nuances. The difference is that Paul's nuances are established by close
attention to each passage's argument, while the private definitions examined in this book are established

once, applied everywhere, and rarely revisited when a particular context resists them.

The corrective is basic lexical discipline: a word's meaning in a given passage is determined by that
passage's context, genre, and usage elsewhere by the same author, not by a fixed definition imported
from a theological system and applied uniformly across every book of the Bible regardless of who wrote

it, to whom, or why.
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CHAPTER 11

Dual Fulfillments Without Biblical Evidence

Scripture does contain genuine cases of dual or multiple fulfillment, where a prophecy has both a
near, historical referent and a further, typological or eschatological horizon. The New Testament itself
sometimes signals such dual fulfillment explicitly, as when Matthew applies Hosea's words about Israel,
"out of Egypt I called my son," to the child Jesus, drawing a typological connection the original text does

not state outright but which the pattern of Israel's story supports.

The question this chapter raises is not whether dual fulfillment ever occurs, but how an interpreter
knows when it does. Legitimate dual fulfillment is recognized either through explicit New Testament
citation, or through unmistakable textual features, such as language in the original prophecy that clearly
exceeds what its immediate historical referent can satisfy. Illegitimate dual fulfillment is asserted simply

because a single historical fulfillment does not deliver the theological conclusion the interpreter needs.

Daniel 8:14 again serves as the central test case. If the 2,300 evenings and mornings, and the
cleansing of the sanctuary, find a coherent and sufficient historical fulfillment in the events surrounding
Antiochus IV Epiphanes and the rededication of the temple under Judas Maccabeus, then invoking a
second, later fulfillment in 1844 requires independent textual justification, not merely the theological
need for one. That justification, examined in Chapter 14, is difficult to locate within the text of Daniel

itself.

The safeguard against manufactured dual fulfillment s to require, before it is asserted, either a New
Testament author's explicit application or clear internal evidence within the prophecy that a single
historical fulfillment cannot account for its full scope. Absent either, the appeal to a second fulfillment

is not an exegetical finding. Itis a theological rescue for a conclusion the first fulfillment cannot support.
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Expanding Symbols Beyond Their Biblical
Limits

Apocalyptic literature communicates through symbol, and Daniel and Revelation both explicitly
interpret some of their own symbols within the text: the four beasts of Daniel 7 are identified as
kingdoms, the seven heads of Revelation's beast are identified as both mountains and kings. This built-
in interpretation is a crucial control, because it demonstrates what these books mean by symbolic

language when they choose to explain themselves.

The difficulty is that not every symbol receives this internal explanation, and where the text is silent,

interpreters are tempted to expand a symbol's meaning well beyond what its explained instances would

"on "on

support. "Beast,” "horn,” "woman," "earth,” "sea," "sanctuary,” and "temple” each function with
reasonable consistency within their immediate literary contexts, but expanding them into a single, fixed
symbolic dictionary applied uniformly across Daniel, Ezekiel, and Revelation, three books written

centuries apart in different circumstances, risks imposing a system the biblical authors never intended.

A useful discipline here is to distinguish between a symbol's explained meaning within its own book
and an assumed meaning imported from a different book's usage. When Revelation uses "sea” to
represent the nations from which the first beast rises, that usage is controlled by Revelation's own
context. Assuming the same technical meaning applies automatically wherever "sea” appears elsewhere
in prophetic literature collapses distinct authors and settings into a single symbolic code that none of

them explicitly claimed to share.

Respecting each book's own explained symbols, while remaining cautious about extending
unexplained symbols into a universal system, keeps interpretation anchored to what the text actually

says rather than to a comprehensive decoder built from inference and cross-application.
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CHAPTER 13
Reading Later Revelation Back into Earlier
Texts

It is entirely proper for later Scripture to illuminate earlier Scripture; this is part of what it means
for the Bible to have a unified, progressively unfolding storyline centered on Christ. The New
Testament regularly clarifies, deepens, and fulfills what the Old Testament introduced. The danger
addressed in this chapter is a specific misuse of that principle, in which a later text's vocabulary or
imagery is imported into an earlier text in a way that overrides the earlier text's own plain meaning in its

own setting.

Revelation is sometimes used to redefine what Daniel meant, even though Daniel's visions must
first be understood within their own sixth and second century context before their echoes in Revelation
are traced. Hebrews is sometimes used to redefine the Levitical sanctuary system in ways that go beyond
what the writer of Hebrews actually asserts, particularly regarding the timing and completeness of
Christ's priestly work, examined closely in Chapter 21. And in Adventist literature specifically, the
writings of Ellen G. White are frequently used as an interpretive lens through which both Daniel and
Hebrews are read, effectively placing a nineteenth century writer's visionary explanations in the position

properly reserved for Scripture interpreting Scripture.

The proper order of operations matters. An earlier text should first be understood on its own terms,
within its own historical and grammatical context. Only then should the interpreter ask how later
revelation develops, fulfills, or clarifies that earlier meaning, always testing any proposed development
against what the earlier text can actually bear grammatically and historically. Reversing this order,
starting with a later or extrabiblical source and reading its conclusions back into the earlier text, produces

a harmony that has been constructed rather than discovered.

This principle closes Part Two's survey of interpretive habits. Part Three now turns to specific case
studies, showing how proof texting, chain referencing, extended typology, arguments from silence,
circular reasoning, private definitions, unwarranted dual fulfillment, and symbol expansion combine to

produce some of Adventism's most distinctive doctrines.
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PART THREE

Case Studies
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CHAPTER 14

Daniel 8:14

How Hermeneutics Created 1844

Daniel 8:14 states that after 2,300 evenings and mornings, the sanctuary will be "cleansed,” or in
some translations, "restored to its rightful state.” This single verse, more than any other text in Scripture,
generated Seventh-day Adventism's founding doctrine, because William Miller, applying a day-for-a-
year principle to the 2,300 days, calculated a date near 1844 for what he believed would be Christ's visible

return.

The chapter itself supplies substantial contextual guidance that Miller's method set aside. Daniel 8
explicitly identifies the ram as the kings of Media and Persia and the male goat as the king of Greece,
whose great horn is broken and replaced by four lesser horns. Out of one of these arises a "little horn”
who grows in power, desecrates the sanctuary, stops the daily sacrifices, and is eventually destroyed
without human hand. This description corresponds with remarkable precision to Antiochus IV
Epiphanes, the Seleucid king who, in the second century before Christ, plundered the Jerusalem temple,

erected a pagan altar to Zeus within it, and forbade Jewish worship, precipitating the Maccabean revolt.

The book of 1 Maccabees records that the temple was defiled by Antiochus and subsequently
cleansed and rededicated by Judas Maccabeus roughly three years later, an event still commemorated in
Judaism as Hanukkah. Read against this historical background, using standard historical-grammatical
method, the 2,300 evenings and mornings most naturally refer to a period of desecration and restoration
surrounding this crisis, a fulfillment that requires no day-for-a-year reinterpretation and no relocation

of the event from earth to heaven.

The Adventist reading requires several additional interpretive moves examined earlier in this book:
a day-for-a-year principle not stated in the text, a chain-linking of Daniel 8 with Daniel 9's seventy weeks
to anchor the calculation's starting point, and a relocation of the sanctuary from the Jerusalem temple,
which the vision's own context concerns, to a heavenly sanctuary the text of Daniel 8 does not mention.

Each of these moves may be argued for individually, but together they illustrate precisely the pattern this
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book has traced: a predetermined conclusion, reached through a chain of unstated assumptions,

defended by connecting texts the original context does not connect.

The most straightforward reading of Daniel 8:14, respecting its own historical setting and
grammatical detail, points to Antiochus IV Epiphanes and the Maccabean rededication of the temple,
not to a heavenly event in 1844. This conclusion carries significant weight for the doctrines examined

in the following two chapters, both of which depend directly on the 1844 reading standing.

Rescue Ministries International 28



CHAPTER 15
The Investigative Judgment

A Doctrine Built from Assumptions

When the anticipated return of Christ did not occur on October 22, 1844, the doctrine of the
investigative judgment emerged to explain the disappointment without abandoning the date. According
to this teaching, Christ did not return to earth on that day but instead began a work of investigative
judgment in the heavenly sanctuary’s most holy place, examining the recorded lives of professed

believers, living and dead, to determine who will be vindicated at the second coming.

This doctrine depends entirely on the chain of interpretive moves examined in the previous chapter.
If Daniel 8:14 does not describe a heavenly event beginning in 1844, the investigative judgment has no
textual anchor at all; it becomes a doctrine invented to preserve a date rather than a doctrine derived

from Scripture describing an event.

The doctrine also stands in significant tension with the book of Hebrews, which speaks directly and
repeatedly to the question of Christ's priestly work and its completeness. Hebrews states that Christ,
after making purification for sins, sat down at the right hand of the Majesty on high, a posture the author
elsewhere uses deliberately to contrast with the Levitical priests, who stood continually because their
work was never finished. Hebrews further states that by a single offering, Christ has perfected for all
time those who are being sanctified, and that where sins have been forgiven, there is no longer any
offering for sin. The consistent emphasis of Hebrews is finished, completed, once-for-all priestly work,

not a work that remains open for investigative review beginning more than eighteen centuries later.

A doctrine that requires a believer's final standing to depend on an ongoing, unseen review of
individual case records also creates significant pastoral difficulty, introducing uncertainty about present
assurance that sits uneasily beside the New Testament's repeated invitations to confidence before God

on the basis of Christ's finished work, as in Hebrews 10:19 through 22 and 1 John 5:13.

Taken together, the absence of a genuine textual foundation in Daniel 8:14, and the direct tension

with Hebrews' teaching on the completeness of Christ's priestly work, indicate that the investigative
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judgment is best understood as a doctrine constructed to preserve a failed date rather than a doctrine

Scripture itself teaches.
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CHAPTER 16
The Scapegoat

When Typology Exceeds Scripture

Leviticus 16 describes the Day of Atonement ritual involving two goats. One goat was sacrificed as
a sin offering, its blood brought into the most holy place. The other, the scapegoat or Azazel goat, had
the sins of Israel confessed over it and was then led out into the wilderness, bearing those sins away from
the camp. Adventist theology has traditionally identified this second goat as a type of Satan, who, at the
close of the investigative judgment, will bear ultimate responsibility for sin and be banished, in a sense,

to the desolate earth during the millennium.

This identification faces a significant difficulty: it requires reading Satan into a ritual role that
functions, within its own Levitical context, as part of Israel's atonement, the removal of confessed sin
from the community. To assign the sin-bearing scapegoat to the accuser of sin, rather than to a further
picture of atonement's completeness, inverts the most natural function the ritual performs within its

immediate context.

The New Testament, when it draws on Day of Atonement imagery, applies it directly and
exclusively to Christ. Hebrews presents Christ as both the offering and the great high priest who enters
the true sanctuary with his own blood, obtaining eternal redemption in a single, complete act. The New
Testament nowhere divides the atonement's significance between Christ and Satan, nor does it identify
the scapegoat as a distinct, separate type requiring its own future fulfillment centuries after Christ's

ascension.

This is a clear instance of the pattern discussed in Chapter 7: typology extended beyond its textual
warrant to fill a need created by the wider doctrinal system, in this case the investigative judgment’s need
for a mechanism by which sin's ultimate responsibility is finally assigned. Where the New Testament
interprets Day of Atonement imagery, it interprets it Christologically and as a completed reality, not as

a template requiring a second, later fulfillment involving Satan.
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CHAPTER 17
The Sabbath as the Seal of God

Does Scripture Ever Say This?

The claim that seventh-day Sabbath observance constitutes the "seal of God" mentioned in
Revelation 7, distinguishing the redeemed from those who receive the mark of the beast, is among
Adventism's most consequential doctrines, because it elevates a single commandment to the position of
end-time identifying mark for the true people of God. Examining what Scripture actually says about the

seal reveals a considerable gap between the text and the doctrine built upon it.

Revelation 7:2 through 4 describes an angel sealing the servants of God on their foreheads before
the four winds of judgment are released, drawing on Ezekiel 9's image of a mark placed on the faithful
remnant in Jerusalem before judgment falls on the city. Neither passage specifies the Sabbath as the
content of the seal. Where the New Testament does explicitly identify the seal, in Ephesians 1:13 and
4:30 and 2 Corinthians 1:22, it consistently identifies the Holy Spirit himself, given to believers upon

their faith in Christ, as the seal, not any specific commandment or day of observance.

The doctrine's textual foundation is instead constructed through the chain-linking method
described in Chapter 5: the fourth commandment is noted to contain the phrase "the Sabbath of the
Lord your God," which is then connected to Old Testament language describing the Sabbath as a "sign”
between God and Israel in Exodus 31:13 and 17, which is then connected to the New Testament
category of "seal” on the strength of a general conceptual similarity between "sign” and "seal,” despite

these being different Hebrew and Greek terms used in different contexts for different purposes.

This chain illustrates precisely the private-definition pattern examined in Chapter 10: a word, "seal,”
is given a specialized meaning derived from a different word, "sign," in a different testament, applied to
a different covenant context, and the resulting composite definition is then read into Revelation 7 as
though it were the text's own stated content. The New Testament's own explicit statements about what
the seal is, the Holy Spirit given to believers, receive far less weight in this construction than the inferred

chain does. A doctrine with such far-reaching consequences for who is considered sealed and who is not
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deserves a textual foundation more direct than an inferred equivalence between two distinct terms across

two testaments.
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CHAPTER 18
Sunday as the Mark of the Beast

From Implication to Certainty

If the seventh-day Sabbath is the seal of God, Adventist theology reasons, then its counterfeit,
enforced Sunday worship, must correspondingly be the mark of the beast described in Revelation 13, a
mark without which no one may buy or sell, received on the hand or forehead by those who worship

the beast and its image.

This identification depends, first, on the seal doctrine examined in the previous chapter standing
on solid textual ground, which the preceding analysis has called into question. It depends, second, on
identifying the papacy specifically as the beast of Revelation 13, an identification drawn from the wider
historicist prophetic chain discussed in Chapter 6, itself dependent on a day-for-a-year reading of time
periods the text of Revelation does not explicitly indicate should be so read. It depends, third, on treating
a future, global, enforced Sunday law as the specific mechanism of the mark, a scenario Revelation 13
does not explicitly describe, since the text specifies buying and selling restrictions tied to the mark, nota

particular day of corporate worship.

Revelation 13's actual language centers on worship of the beast and its image, and receiving a mark
associated with the beast's name or number, rather than on the specific mechanism of a weekly day of
rest. The text is symbolic and demands careful, restrained interpretation; imposing a specific twenty-
first century legislative scenario onto it, built from an extended chain of prior inferences about seals and

beasts, moves well beyond what the passage itself indicates.

This doctrine is a clear example of how the interpretive habits traced throughout Part Two
compound across a system. Each individual inference, the day-for-a-year principle, the identification of
the beast, the Sabbath-as-seal reading, the extension of Revelation 13's mark to a future Sunday law,
carries its own weaknesses. When stacked together, forming a chain in which each step depends on the
previous one holding, the resulting doctrine’s certainty is inversely proportional to the number of

unproven links required to reach it.
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CHAPTER 19
The Remnant Church

Reading Identity into Prophecy

Revelation 12:17 describes the dragon making war against the remnant of the woman's offspring,
those who keep the commandments of God and hold to the testimony of Jesus Christ. Adventist
theology has historically identified this remnant specifically with the Seventh-day Adventist Church
itself, understanding the phrase "testimony of Jesus" in Revelation 19:10 as referring to "the spirit of

prophecy,” which is then connected to the prophetic gift manifested in Ellen G. White.

This is a significant interpretive claim, effectively identifying one specific, historically recent
denomination as the singular fulfillment of a symbolic term in apocalyptic literature written for a first
century audience under Roman persecution. Revelation's own use of "remnant” language draws on Old
Testament prophetic tradition describing a faithful minority preserved by God's grace within a larger,
often unfaithful, covenant community, not a prediction naming a specific future organization by its

institutional identity.

The chain-linking required to reach the specific identification follows the pattern examined in
Chapter S: "commandments of God" is connected to the Sabbath doctrine examined in Chapter 17,
"testimony of Jesus" is connected via Revelation 19:10's wordplay to "spirit of prophecy,” and "spirit of
prophecy” is then connected to a specific claimed manifestation of prophetic gifting in the movement's
own founding generation. Each link depends on the previous ones, and the final identification requires

all of them to hold simultaneously.

A more restrained reading recognizes that the New Testament consistently identifies the true
people of God, the remnant in continuity with faithful Israel, as all who are united to Christ by faith,
across every nation and era, rather than confining that identity to a single institutional body founded in
the nineteenth century. Applying prophetic language about the persecuted, faithful remnant to one

specific modern denomination requires an interpretive leap the text itself does not make explicit.
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CHAPTER 20
The Shut Door

When Failed Expectations Require Reinterpretation

In the immediate aftermath of the Great Disappointment, many Millerites, including the young
Ellen Harmon, later Ellen G. White, held to what became known as the "shut door" doctrine, the belief
that October 22, 1844 marked the close of probation for the unconverted, that Christ had shut the door
of mercy as in the parable of the ten virgins, and that no further opportunity for salvation remained for

those who had not already accepted the Millerite message.

This doctrine illustrates, with unusual clarity, the interpretive pattern this book has traced
throughout: a date calculated through an unwarranted chain of prophetic inference, held with
confidence, and then, when the anticipated event did not occur as expected, defended through a
reinterpretation, in this case the shut door itself, rather than abandoned. The reinterpretation preserved
the significance of the date at the cost of a doctrine with severe and, in time, untenable implications,
effectively teaching that the vast majority of humanity had permanently lost any opportunity for

salvation.

As the movement matured through the 1850s, the shut door doctrine was gradually abandoned,
and Ellen White's later writings distanced themselves from its most severe implications, reinterpreting
the shut door as applying more narrowly to those who had rejected the Millerite message specifically,
rather than to humanity in general. This history is documented in the movement's own denominational

scholarship and is not seriously disputed by contemporary Adventist historians.

The chapter is included in this book not to dwell on an abandoned position for its own sake, but
because it demonstrates that Adventism's own history includes a clear instance of major doctrinal
correction following the pattern of preserving a date through reinterpretation, then eventually
recognizing the reinterpretation’s own untenability. This history invites the same scrutiny be applied,
with equal honesty, to the doctrines built on the same date that were not abandoned: the sanctuary

doctrine and the investigative judgment examined in Chapters 14 and 15.
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CHAPTER 21

The Heavenly Sanctuary

Where Hebrews Differs from Adventism

The book of Hebrews offers the New Testament's most sustained treatment of the heavenly
sanctuary and Christ's priestly work within it, making it the single most important text for evaluating
the sanctuary doctrine examined throughout Part Three. A careful comparison shows real tension
between what Hebrews teaches and how the Adventist sanctuary doctrine describes Christ's heavenly

ministry.

Hebrews 9:11 and 12 describes Christ entering "once for all” into the holy places, not with the blood
of goats and calves but with his own blood, having obtained eternal redemption. The Greek term
translated "once for all,” ephapax, appears repeatedly in Hebrews specifically to emphasize the
unrepeatable, complete nature of Christ's priestly act, in deliberate contrast to the repeated, ongoing
sacrifices of the Levitical system. Hebrews does not describe Christ's entrance into the heavenly
sanctuary as occurring in two separate stages, an entrance into a first apartment at the ascension followed
by a later entrance into a second apartment beginning in 1844. It describes a single entrance,

accomplishing a single, complete redemption.

Hebrews 9:24 through 26 makes the point explicit: Christ did not enter a sanctuary made with
hands, a mere copy of the true one, but heaven itself, and he did not need to offer himself repeatedly, as
the earthly high priest enters the holy place every year with blood not his own, for then he would have
had to suffer repeatedly since the foundation of the world. Instead, he has appeared once for all at the
end of the ages to put away sin by the sacrifice of himself. The author's entire argument in this section
depends on contrasting the Levitical pattern of repeated, incomplete access with Christ's singular,
complete access, and reading a two-stage sanctuary ministry into this passage runs directly against its

stated purpose.

This is not a minor point of disagreement. Because the sanctuary doctrine, and the investigative
judgment built upon it, depend on a two-phase heavenly ministry that Hebrews' own sustained

argument does not describe and, on its most natural reading, actively excludes, the tension identified in

—
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this chapter bears directly on whether these doctrines can be sustained as biblical teaching rather than as

an interpretive system developed to explain 1844.
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PART FOUR

Comparing Methods
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CHAPTER 22

How Jesus Interpreted Scripture

The Gospels record Jesus engaging the Old Testament with remarkable consistency of method. He
affirmed its full authority, declaring that not one stroke of a letter would pass from the Law until all is
accomplished, yet he consistently read individual texts within their broader context and in light of their

underlying intention, rather than through isolated proof texts detached from their setting.

When Jesus corrected the Pharisees' interpretation of the Sabbath commandment in Mark 2 and
Luke 13, he did not deny the commandment's validity; he restored its original intention, recalling that
the Sabbath was made for man, not man for the Sabbath, and that acts of mercy were never excluded by
its original purpose. When he addressed questions about divorce in Matthew 19, he grounded his answer
not in a single proof text but in the creation narrative's broader pattern, showing how earlier Scripture
illuminates later application. When he explained his own mission on the road to Emmaus in Luke 24,
he interpreted the things concerning himself in all the Scriptures, Moses, the Prophets, and the Psalms,
demonstrating a Christ-centered reading of the entire Old Testament rather than a piecemeal collection

of disconnected predictions.

Notably absent from Jesus' recorded interpretive practice is the chain-linking, private-definition,
and extended-typology method examined in Part Two of this book. When Jesus identifies himself as
tulfilling a specific prophecy, he does so directly and clearly, as with Isaiah 61 in Luke 4, not through an
elaborate chain requiring multiple unstated intermediate steps. His hermeneutic is characterized by

directness, contextual sensitivity, and a consistent center in his own person and mission.

This matters for the present study because any interpretive method claiming to recover Scripture's
true meaning ought to be measured against the example of the one whom Scripture itself identifies as its
ultimate subject and most authoritative interpreter. A method that requires far more elaborate
inferential machinery than Jesus himself employed, to reach conclusions Jesus himself never stated,
invites the question of whether it has actually recovered his intention or constructed something

additional to it.
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CHAPTER 23

How the Apostles Read Scripture

The apostolic writers, like Jesus, read the Old Testament as pointing to Christ, but their method of
doing so displays the same discipline observed in the previous chapter: careful attention to context,
explicit rather than manufactured connections, and restraint in extending typology beyond what the

text itself indicates.

Paul's use of the Old Testament, particularly in Romans and Galatians, consistently engages the
original context of the passages he cites, even when applying them to new covenant realities. His
argument in Galatians 3 concerning Abraham's faith, for instance, works directly from the wording and
narrative sequence of Genesis 15, not from an inferred chain connecting unrelated texts. Where Paul
does draw typological connections, as with Adam and Christ in Romans 5, he states the connection
explicitly and grounds it in the structural parallel the two figures actually share as covenant heads, rather

than asserting the type on the basis of superficial resemblance.

Peter's use of Old Testament prophecy in his sermons in Acts, and in his epistles, likewise ties New
Testament fulfillment directly to specific, identified texts, David's psalms concerning the resurrection
in Acts 2, for example, rather than to an unstated chain of connected passages. John's Gospel and
Revelation, while employing rich symbolic and typological language, root that language in Old
Testament imagery the text itself signals is in view, the temple, the lamb, the exodus, and John typically
clarifies his intended referents within his own text rather than leaving them to be assembled by later

interpretive systems.

The book of Hebrews, examined closely in Chapter 21, offers perhaps the New Testament's most
sustained and theologically developed use of Old Testament sanctuary and priesthood imagery, and it is
precisely this careful, extended argument that stands in tension with the sanctuary doctrine built from
Daniel 8:14. The apostolic pattern, across every author examined here, favors explicit textual connection
over inferred chains, and treats fulfillment as accomplished rather than as a process requiring further

stages centuries later.
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CHAPTER 24

The Early Church Fathers

The earliest generations of Christian interpreters, writing in the century immediately following the
apostles, provide an important historical check on any claim about how prophecy was originally
understood, since they stood closest in time to the apostolic tradition and, in some cases, had direct or

near-direct contact with it.

The early church's engagement with Daniel's prophecies, including the writings of Hippolytus of
Rome in the early third century, one of the earliest extant Christian commentators on Daniel, shows
clear awareness of the Antiochus IV Epiphanes background for Daniel 8 and 11, alongside a developing
futurist expectation regarding Daniel's final visions and the return of Christ. What is notably absent
from this early material is any trace of a day-for-a-year historicist chain running continuously from
Daniel's own day through the whole of church history to a specific date in the modern era. That specific
interpretive framework does not appear in Christian history until many centuries later, developing
significantly among certain Reformation and post-Reformation historicist interpreters before reaching

its most systematic form in the work of Miller and his contemporaries.

Regarding the Sabbath, the earliest post-apostolic Christian writings, including the Epistle of
Barnabas, the writings of Justin Martyr, and Ignatius of Antioch, consistently describe the church's
practice of gathering for worship on the first day of the week in commemoration of the resurrection,
while treating the seventh-day Sabbath as fulfilled in Christ rather than as continuing to bind Gentile
believers in its original form. This near-universal early practice, attested across widely separated
geographic regions within decades of the apostolic age, provides significant historical evidence regarding

how the earliest post-apostolic church understood the apostles’ own teaching on this question.

None of this settles a doctrinal question by appeal to history alone; Scripture remains the final
authority, and the fathers were not infallible. But when a proposed interpretation requires positing that
the entire post-apostolic church, across every region, immediately and uniformly abandoned a
supposedly essential apostolic teaching without leaving any recorded controversy about the change, that

absence of evidence is itself a significant historical difficulty for the interpretation making the claim.
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CHAPTER 25

Modern Biblical Hermeneutics

Contemporary evangelical scholarship, across a wide range of denominational traditions, has
converged on a shared set of interpretive commitments that, while allowing for genuine disagreement
on many secondary questions, provide a useful benchmark against which any specific interpretive

system can be measured.

Historical interpretation asks what a text meant to its original audience, in its original setting, before
asking what it means today. Grammatical interpretation attends carefully to the original languages,
syntax, and normal usage of words, resisting the temptation to import specialized meanings not
evidenced in the text's own usage. Literary interpretation attends to genre, recognizing that apocalyptic
literature, historical narrative, poetry, and epistle each require different reading strategies, and that
apocalyptic symbolism in particular demands restraint rather than confident, detailed decoding.
Canonical interpretation reads each text as part of the whole canon, allowing Scripture to interpret
Scripture through connections the biblical authors themselves establish, rather than connections
imposed from outside. Christ-centered interpretation recognizes that the whole of Scripture finds its

unity and fulfillment in Jesus Christ, following the pattern he himself modeled on the road to Emmaus.

Measured against this shared framework, the interpretive habits traced in Part Two of this book,
proof texting divorced from context, unwarranted chain-linking, typology extended beyond its textual
warrant, arguments from silence, circular reasoning, private redefinition of key terms, unjustified dual
tulfillment, and symbol expansion beyond a book's own explained usage, represent departures from,
rather than applications of, the shared disciplines contemporary evangelical scholarship has converged

upon across denominational lines.

This convergence does not mean every evangelical scholar agrees on every conclusion; genuine,
good-faith disagreement remains on many questions, including some addressed in this book. But the
convergence on method itself, historical, grammatical, literary, canonical, and Christ-centered, provides
common ground for evaluating any specific doctrinal system, including the Reformed convictions

defended in this book, and including the Adventist doctrines this book has examined.
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CHAPTER 26

Testing Every Method

Having surveyed the historical-grammatical method, the development of Adventism's distinctive
hermeneutic, the specific interpretive habits that hermeneutic relies upon, several case studies applying
those habits, and the comparative practice of Jesus, the apostles, the early church, and modern
evangelical scholarship, this chapter proposes a concise set of questions readers can apply to any

interpretation, from any tradition, including their own.

Six questions form a useful test. Does the immediate context support this reading, or does the
reading require the verse to be extracted from its surrounding argument? Does the human author’s
evident intention support this reading, given what can be known of the historical occasion and audience
the text itself addresses? Is the connection between this text and other texts explicit, either stated directly
or clearly warranted by shared structure and purpose, or is it merely inferred from resemblance? Would
the original audience, hearing or reading this text in their own setting, have understood it the way the
doctrine proposes, or does the doctrine require information and connections unavailable to them? Is
Christ, and the gospel accomplished in him, central to this reading, in keeping with the pattern Jesus
himself modeled? And does the New Testament confirm this reading of the Old Testament text, either

through direct citation or through a use consistent with the proposed interpretation?

These questions are not original to this book; they represent, in condensed form, the shared
commitments of historical-grammatical interpretation surveyed in the previous chapter. Their value lies
in their portability. A reader can apply them to Daniel 8:14, to Revelation 7's sealing, to Hebrews 9's
sanctuary, and, with equal rigor, to any doctrine held by Reformed Protestantism, Roman Catholicism,

or any other tradition claiming biblical warrant.

This is the invitation at the heart of this book. Not simply to accept its conclusions on the strength
of the case studies presented, but to take up these six questions and apply them independently, testing
every doctrine, including the ones a reader currently holds most confidently, against the plain sense of
Scripture in its own context. A method that survives this test earns its conclusions honestly. A method

that cannot survive it should be revisited, regardless of how long it has been held.
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PART FIVE

A Better Way to Read the Bible
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CHAPTER 27
Let Scripture Speak First

Avoid Forcing Conclusions

The pattern traced throughout this book, a predetermined conclusion defended by an
accumulating chain of inference, is not unique to any single tradition; it is a temptation every reader of
Scripture faces, because every reader approaches the text with existing convictions, and it is far easier to
marshal evidence for what one already believes than to let a text speak on its own terms, especially when

a cherished conclusion is at stake.

The discipline this book commends, letting Scripture speak first, requires a specific kind of
patience. It means sitting with a text's own questions before bringing one's system's questions to it. It
means being willing to say "I do not know" about a difficult passage rather than filling the gap with
confident inference. It means holding a doctrine's supporting texts up to scrutiny with the same rigor

applied to a rival tradition’s texts, rather than reserving skepticism for outsiders.

This is uncomfortable work, because it requires a kind of interpretive humility that feels, at first,
like a loss of certainty. But the certainty gained by forcing a text to yield a predetermined conclusion is
not real certainty. It is confidence borrowed against a foundation that has not actually been tested.
Genuine certainty, the kind worth building a life and a doctrine upon, is only available on the far side of

that testing, not as a substitute for it.

Every tradition represented in this book, Adventist and Reformed alike, is called to this same
discipline. The measure of a healthy interpretive community is not whether it reaches comfortable
conclusions but whether it remains willing to let Scripture correct those conclusions when the text itself

requires it.
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CHAPTER 28
The Danger of Reading Theology into the Text

Lisegesis Versus Exegesz's

Exegesis draws meaning out of a text through careful attention to its grammar, context, and
historical setting. Eisegesis reads meaning into a text, importing a conclusion the interpreter already
holds and finding, or manufacturing, textual support for it. The difference between the two is not
always obvious from the outside, because both can be dressed in the same scholarly apparatus, footnotes,

cross-references, original language citations, while proceeding from opposite directions.

The most reliable test for distinguishing the two is a simple thought experiment: would this
interpretive method, applied consistently and without exception to every passage of Scripture, produce
a coherent, non-contradictory result, or does it only work when applied selectively to the passages that
support a predetermined conclusion, while quietly setting aside the method when it would produce an
unwanted result elsewhere? Proof texting that ignores context, chain-linking that connects unrelated
passages, typology extended without textual warrant, and private redefinition of key terms all fail this
test, because each becomes unworkable the moment it is applied with full consistency across the whole

of Scripture.

This chapter's warning applies with equal force in every direction. Reformed interpreters are not
exempt from the temptation to read a favored systematic conclusion back into an ambiguous text, and
every reader, regardless of tradition, should welcome scrutiny of whether a cherished doctrine has

actually been drawn out of Scripture or has instead been read into it.

The remedy is the same discipline commended throughout this book: submit every doctrine,
including one's own tradition's most treasured convictions, to the historical-grammatical method, and
hold every conclusion with a grip loose enough that Scripture itself, rather than institutional loyalty or

personal investment, remains the final court of appeal.
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CHAPTER 29

Reading the Bible as One Unified Story

Scripture is not a collection of disconnected proof texts to be mined for doctrinal support, nor is it
a coded prophetic chronicle to be decoded verse by verse. It is a single, unified story, told across many
centuries and many human authors, under the superintendence of one divine author, moving from
creation through fall, through the calling of Israel, to the person and work of Jesus Christ, to the

establishment of the church, and forward to the promised new creation.

This narrative arc provides the proper context for every individual passage. Creation establishes
humanity's original purpose and the goodness of God's design, including the Sabbath rest that finds its
ultimate meaning not merely in a day of the week but in the rest God himself provides. The fall
introduces the need for redemption that the rest of Scripture unfolds. Israel's calling, law, and sanctuary
system establish patterns and shadows that anticipate a greater reality still to come, not ends in
themselves but signposts pointing forward. Christ's incarnation, life, death, resurrection, and ascension
accomplish and fulfill what those patterns anticipated, decisively and completely. The church, indwelt
by the Spirit, lives in the reality Christ has secured while awaiting its full consummation. And the

promised new creation, when God dwells fully with his people, is the story’s destination.

Reading any individual text, Daniel 8, Leviticus 16, Revelation 7 and 13, Hebrews 9, without
locating it within this larger arc risks precisely the errors traced throughout this book: treating a shadow
as though it were the substance, treating a sign given to Israel as though its full meaning were exhausted
by a specific weekly observance rather than by the rest it points toward, treating apocalyptic imagery

addressed to first century believers as a coded prediction of nineteenth century events.

The unified story does not flatten Scripture's genuine diversity of genre, author, and historical
circumstance. It provides the framework within which that diversity coheres, and it is this framework,

more than any single proof text or interpretive chain, that should govern how the parts are read in light

of the whole.
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CHAPTER 30

Christ: The True Center of Scripture

Every road this book has traveled, through hermeneutical method, historical development,
interpretive habits, case studies, comparative practice, and a proposed test for sound doctrine, arrives
finally at the same destination: the person and work of Jesus Christ, who himself declared that the
Scriptures testify of him, and who remains, according to the New Testament's own repeated witness,

the standard by which every doctrine must ultimately be measured.

This is not a rhetorical flourish added to close the book gracefully. It is the central conviction that
has shaped every chapter's argument. The concern with Daniel 8:14 was never really about a date; it was
about whether Christ's finished work at the cross required a further, later phase of investigation to be
complete. The concern with the sanctuary and the scapegoat was never really about ritual detail; it was
about whether Hebrews' insistence on Christ's once-for-all, sufficient sacrifice is allowed to stand as
Hebrews states it. The concern with the seal and the mark was never really about a specific day of the
week; it was about whether a denomination's institutional identity, or a specific practice, is permitted to

displace the person of Christ himself as the defining mark of God's people.

A biblical faith is not ultimately about a prophetic timeline, a distinctive doctrinal system, or
membership in a particular denomination, however sincerely held. Itis about union with Christ, secured
entirely by his finished work, received by faith, and expressed in a life of grateful obedience that flows
from that finished work rather than contributing toward its completion. Where a system of doctrine,
however elaborate and internally consistent, begins to crowd Christ himself out of that central place,

the system has departed from the very Scriptures it claims to honor.

This book has examined method because method matters, and because a flawed method can, over
time, produce doctrine that obscures rather than illuminates the gospel. But the purpose of that
examination has never been method for its own sake. It has been to clear the ground so that Christ, the
true center of every page of Scripture, from Genesis to Revelation, might stand where he belongs: not as
one figure within a larger prophetic system, but as the substance to which every shadow, sign, and

sanctuary in that system was always pointing.
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APPENDIX A

William Miller's Rules of Interpretation

An Evaluation

William Miller distilled his approach to Scripture into a set of interpretive rules, most commonly
enumerated as fourteen or sixteen depending on the source, first published in his own writings and
widely circulated among his followers. These rules governed how the Millerite movement, and
subsequently the Adventist movement that emerged from it, approached prophetic literature in

particular.

Several of Miller's rules state sound, unobjectionable principles: that Scripture is its own best
interpreter, that all important matters are stated plainly enough for understanding, and that figures and
symbols always have a definite, discoverable meaning. Reformed hermeneutics affirms each of these in

substance.

The rules that generated the most significant departures from historical-grammatical method are
those governing symbolic and prophetic time. Miller's rule that figures, when literal numbers are
attached, must be understood literally except when the figure would require an absurd result, combined
with the day-for-a-year principle applied to prophetic time periods, supplied the specific mechanism by
which the 2,300 days of Daniel 8:14 became 2,300 years, and by which a starting point in the Persian
period could be calculated to yield a date in 1844.

This day-for-a-year principle draws support from Numbers 14:34 and Ezekiel 4:6, both of which
do use a day to represent a year, but in each case the text explicitly states this equivalence for the specific
prophecy athand. Daniel 8:14 contains no such explicit statement. Applying a principle stated explicitly
in one context to a different text that does not state it is itself an instance of the chain-linking pattern
examined in Chapter 5, and it is this unstated extension, more than any single rule taken alone, that

carried the greatest doctrinal weight in Miller's system.
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APPENDIX B

Common Hermeneutical Fallacies

The following summarizes the interpretive fallacies examined throughout this book, gathered here

as a quick reference.

* Proof texting: citing an isolated verse without regard for its literary or historical context.

* Circular reasoning: assuming a conclusion at the outset and using it to interpret the evidence

meant to test it.

* Confirmation bias: favoring evidence that supports an existing conclusion while discounting

evidence that challenges it.

* Equivocation: using a single word with more than one meaning across an argument as though

its meaning were constant throughout.

* False analogy: treating two things as equivalent for the purposes of an argument when the

relevant similarities are too weak to bear the weight placed on them.

* Argument from silence: inferring a positive doctrinal claim from a text's failure to explicitly

deny it.

* Special pleading: applying a rule of interpretation consistently elsewhere but exempting one's

own preferred conclusion from it.

* Overextended typology: treating a resemblance between an Old Testament pattern and a later
reality as though it were a New Testament identified type, without the New Testament's own

warrant.

e Selective literalism: reading a text literally when a literal reading supports a desired conclusion
and figuratively when a literal reading does not, without a consistent principle governing the

choice.

* Inconsistent symbolism: assigning a fixed meaning to a symbol in one biblical book and
assuming the same meaning applies automatically in a different book by a different author in a

different setting.
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APPENDIX C

Twenty Questions Every Bible Student Should
Ask Before Accepting a Doctrine

Readers are encouraged to apply these questions to every doctrine they hold, including doctrines

defended in this book.
¢ What does the immediate context of the key text actually say, in full, before any doctrine is
drawn from it?

¢ What genre is this text, and does the proposed interpretation respect the conventions of that

genre?
*  Who was the original human author, and to whom was the text originally addressed?

* What did the original audience most plausibly understand this text to mean, given their own

historical setting?

* Does this doctrine require a specialized definition of a biblical word not evidenced elsewhere in

Scripture’s own usage?

* Isany connection between this text and another text explicitly stated in Scripture, or only

inferred by the interpreter?

* If the connection is inferred, what independent evidence supports it, beyond the theological

need for it to be true?

* Does this doctrine rest on a positive scriptural affirmation, or on the mere absence of an explicit

denial?

* Is the reasoning behind this doctrine circular, assuming at the start what it claims to prove at

the end?

* Does a claimed typological fulfillment have New Testament warrant, or does it rest on

resemblance alone?

* Ifasymbolisinvolved, does the book in which it appears explain its own meaning, and does the

doctrine respect that explanation?
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Would this same interpretive method, applied consistently elsewhere in Scripture, produce

coherent, non-contradictory results?

How did the earliest post-apostolic church understand this text or practice, and does this

doctrine require positing an early, unrecorded, universal departure from apostolic teaching?

Does this doctrine agree with, or stand in tension with, the New Testament's most extended

treatment of the same subject, where one exists?

Is Christ, and his finished work, central to this interpretation, or does it shift that centrality

elsewhere?

Does this doctrine's development trace back to a specific historical crisis, such as a failed

prediction, that it was constructed to resolve?

Has this doctrine been revised over time to accommodate difficulties, and if so, does the

revision address the underlying method or only the specific conclusion?

Would this doctrine still be held with the same confidence if it were being proposed for the first

time today, without the weight of denominational tradition behind it?

What would have to be true about this text for the doctrine to be false, and has that possibility

been honestly considered?

Am I holding this conclusion because Scripture, read in its own context, requires it, or because

a tradition I trust has always taught it?
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