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Preface 

Why the Forgotten Voices of 1844 Matter 

Every account of the Millerite movement written since 1844 has had the benefit, and the burden, of 
knowing how the story ends. Adventist historians writing decades later knew that October 22 would 

come and go without the return of Christ, and their narratives, however careful, are shaped by that 
knowledge. This book asks a different question: what did the story look like to the people living inside 
it, before anyone knew how it would end? 

Between 1840 and 1844, William Miller's message that Christ's return was imminent moved through 
American public life with a speed that surprised even his own followers. It was covered, and 

frequently mocked, in the secular press. It was preached against from Baptist, Methodist, 
Presbyterian, Congregational, Episcopal, and Lutheran pulpits. It was debated in letters to the editor, 
illustrated in political cartoons, and recorded in the diaries of ordinary Americans who found 
themselves, willingly or not, swept into the conversation. 

This volume is built almost entirely from those contemporary voices: the newspapers that reported 
on Miller's lectures as they happened, the editorials written before anyone knew whether he would 

be proven right or wrong, the sermons preached in the weeks and days before October 22, and the 
letters and diary entries of Americans who were there. Later chapters draw on the documentary 
record assembled in Part Eight, with full source information available in Appendix G for readers who 
wish to consult the original materials themselves. 

The aim is not to relitigate the theology of the Millerite movement, nor to render a final verdict on 

William Miller himself. It is to let the reader stand, as nearly as a modern reader can, in the newsroom, 
the pew, and the parlor of 1844, and to hear the story the way America first heard it. 
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Introduction 

Hearing the Story Through Contemporary Eyes 

William Miller was, by his own description, an ordinary farmer from Low Hampton, New York, a 
former militia captain and justice of the peace who, after years of private Bible study, became 

convinced that a passage in the book of Daniel pointed to the return of Christ “about the year 1843.” 
He began preaching this conviction in 1831, at first to small rural congregations, and might easily 
have remained a local curiosity. 

Two things changed that. The first was Miller's own persistence: he published a pamphlet in 1833 
and a fuller book of lectures in 1836, laying out his calculations in a form that traveling ministers and 

lay readers could carry with them. The second, and by far the more consequential, was his 1839 
meeting with Joshua V. Himes, a Boston minister with an instinct for mass communication that few 
religious movements of the era could match. 

Himes turned Miller's message into a publishing operation. Within a few years the movement's 
papers, chiefly Signs of the Times in Boston and the Midnight Cry in New York, were joined by 
dozens of regional Millerite periodicals, and by tracts and broadsides distributed by the hundreds of 

thousands. 

 

Between five and six hundred thousand copies were circulated in New 
York alone in a single five month period 

— Contemporary Millerite publishing report, cited in modern scholarship on Millerite print culture; see 
Appendix G 

 

That volume of print did not go unnoticed by the secular press. Newspapers across the country, from 
Vermont's Middlebury People's Press and Burlington Free Press to city dailies in Boston, New York, 
and beyond, began covering Miller's lectures, sometimes with curiosity, often with open skepticism, 

and occasionally with outright derision. Political cartoonists found in the Millerites an irresistible 
subject. Ministers of nearly every established denomination felt compelled to answer Miller from 
their own pulpits, not always out of hostility, but because their congregations were asking about him. 
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The chapters that follow are organized to let that public conversation unfold roughly as it happened: 
first the newspapers that introduced Miller to a national audience, then the editorial reaction, then 
the ministerial response from each denomination, then the mounting tension of 1844 itself, then 
October 22 as it was reported hour by hour, and finally the reckoning that followed, before turning, 
in Part Seven, to the critics and voices that history has since forgotten. 
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PART ONE 

AMERICA HEARS OF WILLIAM MILLER 

Chapter 1: The Farmer Who Captured America's Attention 

Chapter 2: How Millerism Spread Across the Nation 

Chapter 3: Joshua Himes, Printing Presses, and Religious Media 

Chapter 4: When Newspapers Began Covering Millerism 
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CHAPTER 1 

The Farmer Who Captured America's Attention 

William Miller was fifty years old before he preached his first sermon on the nearness of Christ's 

return. He had farmed in Low Hampton, New York, served as a captain in the War of 1812, and held 
the ordinary civic offices of a respected rural citizen, deputy sheriff, justice of the peace. Nothing in 
that record suggested a man who would, within a decade, be discussed in newspapers from Maine to 
Ohio. 

Miller's convictions grew out of years of close, private study of the book of Daniel, particularly its 

prophecy of a sanctuary to be “cleansed” after 2,300 days. Reckoning those days as years, and 
beginning his count from a date in the fifth century BC, Miller arrived at a period ending “about the 
year 1843.” He was reportedly reluctant, at first, to share the conclusion publicly, and it was not until 
1831 that he began preaching it, initially in small Baptist congregations near his home. 

A Vermont newspaper account from early 1843, describing Miller in person, gives a sense of how 
ordinary, and how compelling, his presence was to those encountering him for the first time. 

 

He is earnest and vehement in his delivery 

— Burlington Free Press, February 17, 1843 

 

It was this combination, an unremarkable farmer delivering an urgent, tightly reasoned biblical 
argument, that seems to have unsettled audiences more than a more polished preacher might have. 
Miller was not, by contemporary description, a dramatic orator. He was something arguably more 
persuasive to a nineteenth century American audience: a plain man who claimed to have simply 

followed the biblical text where it led. 

By the early 1840s, that plain man's calculations had become a subject of conversation well beyond 
the rural congregations where he began. 
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CHAPTER 2 

How Millerism Spread Across the Nation 

Miller's message could easily have remained confined to the rural congregations of upstate New York 

and New England. Instead, over the course of the early 1840s, it reached an estimated fifty to one 
hundred thousand adherents, and a far larger circle of curious or alarmed observers, across the United 
States and into Canada. 

The movement's geographic spread followed the routes of print and preaching. Traveling Millerite 

lecturers carried the message into new towns; regional papers picked it up and reprinted or answered 

it; and converts in one region often had connections, commercial, familial, or denominational, that 
carried the message further still. Canada, as part of the British Commonwealth, became an unlikely 
secondary hub, with Richard Hutchinson launching the periodical Voice of Elijah from Montreal in 
June 1843. 

The spread was not smooth. In the Eastern Townships of Quebec, local Millerite groups who set 
their own dates independent of the movement's leadership, one group settling on February 14, 1843, 

drew the attention of the Montreal press, particularly the Montreal Transcript, which mounted 

sustained editorial opposition. 

This pattern would repeat throughout the movement's history: local enthusiasm outrunning central 
leadership, followed by newspaper coverage that treated the resulting embarrassment as 
representative of the movement as a whole. It is a dynamic that recurs throughout the documentary 

record assembled later in this book, and one worth keeping in mind when reading the newspaper 
reactions in Part Two, the press was often responding to the most extreme expressions of Millerism, 
not necessarily to Miller's own more measured public statements. 
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CHAPTER 3 

Joshua Himes, Printing Presses, and Religious Media 

If William Miller supplied the message, Joshua V. Himes supplied the machinery. A Boston minister 

with a talent for organization and publicity, Himes met Miller in 1839 and quickly concluded that 
the message deserved, and required, a national hearing. 

Himes launched Signs of the Times in Boston in 1840 and the Midnight Cry in New York soon after, 
and encouraged the founding of regional Millerite papers across the country. The output was, by the 

standards of the day, extraordinary. Millerite publishers reported distributing roughly six hundred 

thousand copies of various publications in New York alone over a five month span in 1843. 

 

Approximately five million pieces of Millerite literature had been 
produced 

— Millerite publishing report, May 1844 

 

Himes did not limit himself to the printed page. He organized camp meetings, some drawing 

thousands, and used tents large enough to be a novelty in themselves, reported at the time as among 
the largest ever erected in the country for a religious gathering. He also commissioned prophetic 
charts, visual aids that translated Miller's calculations into images a largely non specialist audience 
could follow at a glance. 

This combination, mass produced print, traveling preachers, large public meetings, and visual aids, 

gave Millerism a public presence disproportionate to any one congregation's size. It also made the 
movement an unusually easy target for secular editors, who now had abundant material, distributed 

by the Millerites themselves, to quote, summarize, and answer in print. 
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CHAPTER 4 

When Newspapers Began Covering Millerism 

By 1842 and 1843, Millerism had become too large, and too visible, for the secular press to ignore. 

Coverage came from two directions at once: city papers that treated Miller's lectures and the 
movement's growth as a curiosity worth reporting to a general readership, and local papers in towns 
Miller and his associates actually visited, where the coverage was often more immediate and more 
personal. 

The tone of that coverage varied widely, and would come to define the newspaper record examined 

in Part Two of this book. Some papers offered relatively neutral description of Miller's lectures and 
the size of his audiences. Others adopted an openly satirical tone from the outset, treating the 
movement's date setting as self evidently absurd. A Vermont paper's account of one skeptic's 
exchange with Miller himself, published well over a year before the final date was set, captures the 
mixture of curiosity and doubt that characterized much of this early coverage. 

 

I shall be a poor, miserable, despised creature, and ought to be 

— Middlebury People's Press, August 30, 1843, reporting Miller's reply to a questioner about the failure of an 
earlier date 

 

That willingness to quote Miller directly, even when the quotation was unflattering to him, is 
characteristic of the early newspaper coverage. Editors had not yet settled into the more uniformly 
dismissive tone that would emerge as 1844 wore on and successive dates passed without incident. 
The chapters in Part Two trace that shift in detail, from the relatively open early reporting examined 
here to the sharper, more confident editorializing that followed each disappointed date. 
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PART TWO 

THE NEWSPAPERS SPEAK 

Chapter 5: America's First Reactions 

Chapter 6: Editors Who Warned the Public 

Chapter 7: Newspaper Editorials Predicting Failure 

Chapter 8: Political Cartoons, Satire, and Public Humor 

Chapter 9: Letters to Newspaper Editors 

Chapter 10: The Headlines Before the End 
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CHAPTER 5 

America's First Reactions 

The secular press did not wait for October 1844 to begin writing about William Miller. Notices and 

reports appeared as early as January 1843, months before the first of Miller's expected dates arrived. 
The Philadelphia Public Ledger carried an item on Miller's movement on January 16, 1843, and the 
Maine Inquirer of Bath followed two days later, on January 18. The Portsmouth, New Hampshire 
Journal took up the subject on February 11, and the Portland Bulletin printed its own notice on 

March 14. Within the space of two months, four papers in three different states had found Millerism 
worth their readers' attention, a pace of coverage that would only accelerate as 1843 wore on. 

Not every early report was careful. The New York Herald, a paper with a taste for sensational copy, 
ran an item stating flatly that Miller had fixed April 3, 1843, as the date of Christ's return. Miller had 
done no such thing; the date belonged to no calculation he had published. But the Herald's item was 
widely reprinted, and for weeks afterward editors in smaller towns treated April 3 as though it were 
Miller's own settled prediction, rather than a claim manufactured by a New York newsroom. 

That pattern, a rumor or a garbled report outrunning anything Miller or Himes had actually said, 

would recur throughout the movement's public life. It is worth keeping in view as the documentary 
record unfolds in the chapters that follow: much of what nineteenth century readers believed about 
the Millerites arrived through several layers of newspaper retelling before it ever reached them. 
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CHAPTER 6 

Editors Who Warned the Public 

As Millerite lecturing intensified through 1843, a number of editors moved beyond simple reporting 

into open warning, framing the movement not merely as a curiosity but as a public hazard. The 
Cleveland Herald was among the most direct. On April 25, 1843, under the heading “More Victims,” 
the paper reported two local cases it attributed to the excitement surrounding Miller's preaching: a 
man from Pennsylvania jailed for his own safety while raving on the subject, and a married woman 

in the city whose reason the paper said had been overturned after attending Miller's meetings. 

 

A respectable married lady in this city is now a maniac 

— Cleveland Herald, April 25, 1843 

 

Whether the Herald's account reflected a medically verified diagnosis or simply the paper's own alarm 
is impossible to establish at this distance; nineteenth century newspapers were not medical records, 

and editors of the period were rarely careful about the line between reporting and rumor. What the 

item reliably shows is the tone many editors adopted by the spring of 1843: Millerism was no longer 
being treated as an eccentric sermon topic, but as something with the potential to unravel the minds 
of ordinary, respectable citizens, and editors increasingly saw it as their duty to say so in print. 
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CHAPTER 7 

Newspaper Editorials Predicting Failure 

Beyond individual cases of alarm, a body of editorial writing emerged across 1843 and 1844 that 

argued, on general grounds, that Miller's prediction would simply not come true. The Montreal 
Transcript was among the most persistent of these voices. When local Millerite groups in the Eastern 
Townships of Quebec set their own date of February 14, 1843, independent of Miller's own more 
cautious timeline, the Transcript mounted what one historian of the movement has described as 

sustained editorial opposition, treating the episode as proof that the entire system rested on nothing 
firmer than enthusiasm. 

Editors elsewhere made similar arguments without the benefit of a local embarrassment to point to, 
reasoning instead from Scripture itself, from Christ's own statement that no man knows the day or 
the hour, or from the plain historical fact that predicted dates for the end of the world had failed 
before and could be expected to fail again. These editorials rarely engaged Miller's chronology on its 
own technical terms; their argument was usually simpler and, in the editors' own estimation, 
sufficient: a farmer's arithmetic was not going to succeed where centuries of theologians had not 

tried, or had tried and been proven wrong. 
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CHAPTER 8 

Political Cartoons, Satire, and Public Humor 

 

“Grand Ascension of the Miller Tabernacle! Miller in His Glory, Saints and Sinners in One Great Conglomeration!” A satirical 
broadside mocking the expected Advent, circa 1843–1844. 

No aspect of Millerite coverage has survived more vividly than the cartoons. The best known, 
published by Thomas S. Sinclair in 1843 and now held by the Library of Congress, shows a Millerite 
seated inside an oversized iron safe advertised as a “Patent Fire Proof Chest,” stocked with ham, 

cheese, brandy, cigars, and a small book labeled simply “Miller.” 

 

Now let it come! I'm ready. 

— Caption, “The Salamander Safe: A Millerite Preparing for the 23rd of April,” Thomas S. Sinclair, 1843, 
Library of Congress 

 

The joke depended on a real anxiety the cartoon exaggerated for effect: newspapers of the period, 

particularly in Boston, had taken to describing Millerites as donning special white “ascension robes” 
and gathering on rooftops to await Christ's descent, an image that later historians have found little 
solid evidence for in the movement's own records, but which proved irresistible to cartoonists and 
satirists all the same. A separate broadside, held today by Historic New England and titled Grand 
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Ascension of the Miller Tabernacle, depicted the expected event above a caption written in an openly 
mocking tone. 

These images did more than entertain. They fixed, in a single glance, an image of Millerism as 
credulous and slightly ridiculous, an image that would outlast the movement itself and shape how 
later generations remembered it, regardless of how accurately it reflected what most Millerites 
actually believed or did. 
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CHAPTER 9 

Letters to Newspaper Editors 

Newspapers of the 1840s relied heavily on reader correspondence, and Millerism generated a steady 

stream of it, letters defending Miller's calculations, letters demanding that editors stop giving the 
movement free publicity, and letters simply asking, as one Vermont paper's correspondent had in 
1843, what would happen to Miller's own credibility if the date passed. The Millerite papers 
themselves published reader letters as a matter of course; a letter dated January 20, 1843, for instance, 

appeared in the pages of Signs of the Times on February 15 of that year, one of dozens of such 
exchanges that filled the movement's own periodicals across 1843 and 1844. 

Secular papers carried a different kind of letter, generally more skeptical in tone, from readers who 
wanted the editor to know that not everyone in their town had been swept up in the excitement. 
These letters are among the hardest documents in the record to trace to a single identifiable writer; 
many were signed only with initials or a pseudonym, in keeping with the conventions of the period. 
But collectively they establish something the editorial columns alone cannot: that ordinary readers, 
not just professional editors, were actively arguing about William Miller in print, and that the debate 

ran in both directions. 
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CHAPTER 10 

The Headlines Before the End 

As October 22, 1844, approached, coverage intensified once more. The United States Gazette in 

Philadelphia addressed the movement on October 16, less than a week before the expected date, and 
the Philadelphia Public Ledger followed on October 21, the day before. The Boston Courier, a paper 
that had covered the movement intermittently for years, weighed in on October 17. 

By this point most secular editors had stopped treating Millerism as a subject requiring careful 

argument. The tone across these final pre-October pieces was less rebuttal than anticipation, the 

sense that a public spectacle, long building, was about to reach its conclusion one way or another. 
Few editors seem to have seriously entertained the possibility that Miller would be proven right. Most 
simply waited, pen in hand, for October 23, when, as the chapters in Part Six will show, they would 
have a great deal more to say. 
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PART THREE 

THE MINISTERS WHO OPPOSED MILLERISM 

Chapter 11: The Baptist Response 

Chapter 12: The Methodist Response 

Chapter 13: The Presbyterian Response 

Chapter 14: The Congregational Response 

Chapter 15: The Episcopal and Lutheran Responses 

Chapter 16: The Men Who Said, “Christ Will Not Come” 

Chapter 17: Biblical Arguments Against Date-Setting 
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CHAPTER 11 

The Baptist Response 

William Miller was himself a Baptist, licensed to preach by a Baptist association in 1833, and it was 

in small Baptist congregations near his own home that his message first found an audience. That 
shared identity did not spare him criticism from within his own denomination. In 1842 a Baptist 
pastor in Providence, Rhode Island, published a pamphlet, An Exposition of the Prophecies 
Supposed by William Miller to Predict the Second Coming of Christ, in 1843, written originally for 

his own congregation and only later released for wider distribution. In his introduction the pastor 
described receiving a letter from Miller after the pamphlet's first printing, and characterized Miller's 
reply in blunt terms. 

 

Of scurrility, abuse, and railing accusation, without even the shadow of 
argument 

— Rev. pastor of a Baptist church, Providence, Rhode Island, introduction to An Exposition of the Prophecies 
Supposed by William Miller, 1842 

 

The exchange illustrates something the denominational chapters that follow will show again and 
again: opposition to Miller did not sort neatly along denominational lines. Elon Galusha, a 
prominent Baptist minister and abolitionist organizer, was himself sympathetic to Miller's preaching 
even as other Baptist pastors moved to distance their pulpits from it. By the final months before 
October 1844, the tension proved impossible to sustain, and Miller's own home congregation in Low 

Hampton eventually acted to separate itself from him, a rupture he is reported to have accepted 
without bitterness. 
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CHAPTER 12 

The Methodist Response 

No denomination produced a more thoroughly documented case of Millerite discipline than the 

Methodist Episcopal Church, largely because one of the families involved would go on to found a 
new religious movement of its own. Ellen Harmon, later Ellen G. White, and her family were 
members of the Chestnut Street Methodist Episcopal Church in Portland, Maine. Between February 
and June 1843, the congregation appointed a series of committees to address Ellen's public testimony 

that Christ would return on October 22, 1844. She refused to moderate her position, and on 
September 2, 1843, the presiding elder read the names of seven family members before the 
congregation as discontinued from membership. 

 

We had been guilty of walking contrary to the rules of the Methodist 
church 

— Ellen G. White, Life Sketches, p. 53 

 

The Harmon family's expulsion was not an isolated local decision. In 1843, Methodists meeting in 
Bath, Maine, passed a formal resolution condemning members who advocated Advent teaching, and 
L. S. Stockman, a Methodist Episcopal leader who continued preaching the Millerite message, was 

tried before his presiding elders on a charge of heresy and expelled from the ministry. The 
denomination's national press took up the subject as well: the New York Christian Advocate, the 
Methodist Episcopal Church's official paper, ran a series of critical articles against Millerism, giving 
the opposition an institutional voice that reached far beyond any single congregation's dispute. 

  



  RESCUE MINISTRIES INTERNATIONAL 

27 

CHAPTER 13 

The Presbyterian Response 

Presbyterian opposition to Millerism took a different shape than the Methodist experience. Where 

Methodist congregations conducted formal disciplinary hearings against individual members, 
Presbyterian resistance tended to run through the denomination's confessional commitments 
themselves. Presbyterian church government rested on a strong doctrine of God's sovereign, hidden 
purposes and a corresponding wariness of any teacher who claimed to have calculated what Scripture 

itself declined to reveal. One historian's study of Millerite converts by prior denomination found 
Presbyterians represented at a noticeably lower rate than Baptists, Methodists, or the Christian 
Connexion, roughly seven percent of documented converts, a pattern consistent with a tradition 
whose catechetical training emphasized restraint on precisely the kind of date-setting Miller 

practiced. 

Where Presbyterian ministers did engage Miller directly, their arguments tended to proceed less from 
alarm at his conclusions than from a methodical critique of his exegesis, treating his chronology as a 
technical error to be corrected through careful counter-argument rather than a moral or spiritual 

danger requiring church discipline. That approach produced fewer dramatic expulsion stories than 

the Methodist record, but it fed steadily into the broader body of published refutation examined in 
Chapter 17. 
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CHAPTER 14 

The Congregational Response 

Congregationalists, heirs of New England's founding religious establishment, supplied a meaningful 

share of Miller's own following, an estimated nine percent of documented converts by one scholar's 
count, second among mainline denominations only to the Baptists and the Christian Connexion 
from which Joshua Himes himself came. That overlap made the Congregational response more 
internally divided than the Methodist or Presbyterian reactions. Some Congregational pulpits gave 

Miller's lecturers a respectful hearing even while declining to endorse his specific dates; others closed 
their doors to Millerite preaching altogether as 1843 wore on and the movement's rhetoric, 
particularly Charles Fitch's call for believers to separate from what he termed the fallen churches, or 
“Babylon,” hardened into open confrontation with congregational leadership. 

Fitch's language struck at Congregational churches with particular force, since it named the very 
independence of the gathered congregation, long a point of Congregational pride, as no protection 
against apostasy if a congregation refused the Advent message. Several Congregational associations 
responded by formally distancing themselves from Millerite lecturers, treating the seccessionist 

rhetoric, rather than the underlying prophetic calculation, as the more immediate threat to 

congregational order. 
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CHAPTER 15 

The Episcopal and Lutheran Responses 

Millerism drew comparatively little strength from the Episcopal and Lutheran churches, and the 

documentary record of formal opposition from either tradition is correspondingly thinner than what 
survives from the Methodist, Baptist, and Congregational churches. The reasons were structural as 
much as theological. Both traditions maintained a more liturgical, creed-bound worship life than the 
revivalist Protestant bodies from which most Millerite converts came, and both had long since settled 

into eschatological positions, generally amillennial or postmillennial in the Lutheran case, more 
cautious in the Episcopal, that left little room for the kind of specific, imminent date-setting Miller 
proposed. 

Where Episcopal and Lutheran clergy did address the movement, it was typically in passing, as part 
of a broader pastoral caution against enthusiasm and fanaticism rather than as a direct point-by-point 
engagement with Miller's chronology. This relative quiet should not be mistaken for approval; it 
reflects, more than anything, how narrow the movement's actual penetration into these two 
denominations was. Millerism was, from its beginnings, a phenomenon of the more revivalist wing 

of American Protestantism, and the documentary record of opposition largely follows the same lines 

as the movement's own recruitment. 
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CHAPTER 16 

The Men Who Said, “Christ Will Not Come” 

Beyond the denominational disputes recounted in the preceding chapters, a smaller number of 

clergymen made names for themselves as Miller's most persistent public critics, men whose 
pamphlets and lectures were reprinted, excerpted, and argued over throughout 1843 and 1844. Abel 
C. Thomas, a Universalist minister, published A Complete Refutation of Miller's Theory of the End 
of the World in 1843, working through Miller's calculations point by point before turning, in the 

pamphlet's later pages, to open mockery of the entire system. 

The Herald Expositor, a Delaware paper, gave prominent coverage to another such critic in the spring 
of 1843, describing him as one of the finest theologians in the country and reporting that his review 
of Miller's work had already turned up some forty separate chronological errors. Whatever the final 
tally, the underlying claim these critics shared was consistent: Miller's system was not a modest 
miscalculation correctable at the margins, but riddled with error at nearly every load-bearing point, 
from his choice of a starting date in the fifth century BC to his handling of the Hebrew calendar. 
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CHAPTER 17 

Biblical Arguments Against Date-Setting 

Behind the newspaper mockery and the denominational discipline lay a body of argument that 

Miller's clerical critics regarded as decisive on its own terms, entirely apart from any chronological 
dispute: Christ's own words in Matthew's Gospel, that of that day and hour knoweth no man, no, 
not the angels of heaven, but the Father only. For many pastors, this single verse was sufficient to end 
the conversation before it began. If Christ himself had declared the day unknowable even to angels, 

no chain of biblical arithmetic, however carefully constructed, could responsibly claim to have found 
it. 

That argument recurred throughout the printed opposition literature examined in this Part. Rev. W. 
H. Coffin's tract, distributed in cheap pamphlet form and reviewed favorably in the Herald 
Expositor in May 1843, worked through the two central time prophecies in Daniel that undergirded 
Miller's system, the seventy weeks of Daniel 9 and the twenty-three hundred days of Daniel 8, arguing 
that the two periods had already been fulfilled in antiquity and did not share a common starting 
point. 

 

Have been literally fulfilled and are not coincident in the date of their 
commencement 

— Rev. W. H. Coffin, tract reviewed in the Herald Expositor, May 17, 1843 

 

Coffin's argument, like most of the serious biblical rebuttals of Miller, did not depend on ridicule or 
on predictions of social harm. It rested on a competing reading of the same prophetic texts Miller 

himself relied on, joined to the plain force of Christ's own statement that the day and hour lay beyond 

human calculation. That combination, technical exegesis paired with a single unanswerable 
dominical saying, would remain the backbone of the clerical case against Millerism for the remainder 
of 1843 and 1844, as the chapters in Part Four now turn to trace. 
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PART FOUR 

AMERICA WAITS 

Chapter 18: Spring 1844 

Chapter 19: Summer 1844 

Chapter 20: The Seventh-Month Movement 

Chapter 21: The Last Warnings Before October 22 

Chapter 22: The Week America Waited 
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CHAPTER 18 

Spring 1844 

Miller's own stated timeframe, sometime between March 21, 1843, and March 21, 1844, according 

to the Jewish reckoning of the year, reached its outer edge on March 21, 1844. The day passed 
without incident. Millerite historians would later call it the First Disappointment, though at the time 
it was simply the failure of a specific, publicly announced date, the first Miller himself had allowed 
to be pinned down so precisely. 

Joshua Himes, writing in the Advent Herald on April 24, acknowledged plainly that the published 

time had passed and that the movement had been mistaken about exactly when the prophetic period 
would end. Josiah Litch, one of Miller's closest associates, offered a narrower concession, suggesting 
the error lay not in the chronology itself but in what event the calculation had been expected to mark. 
Miller's own public response, addressed to Second Advent believers, was direct about the failure even 
as it declined to abandon the underlying conviction. 

 

I confess my error, and acknowledge my disappointment 

— William Miller, letter “To Second Advent Believers,” spring 1844, quoted in Francis D. Nichol, The 
Midnight Cry, pp. 170–171 

 

The letter closed with a statement of continued hope rather than retreat: Miller told his followers he 
still believed the day of the Lord was near, even at the door. That combination, an honest admission 
of error joined to an unshaken underlying conviction, would define the movement's posture through 
the months that followed, as a new and more specific date began to take shape. 
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CHAPTER 19 

Summer 1844 

In the weeks after March 21, some Millerite calculators proposed a revised date of April 18, 1844, 

reached by applying the Karaite Jewish calendar rather than the standard rabbinic one. April 18 came 
and went exactly as March 21 had. Rather than abandon the system, movement leaders and rank-
and-file believers alike turned to a different biblical text to explain the second failure: the prophet 
Habakkuk's assurance that though a vision tarry, the believer should wait for it, for it will surely 

come. The months from April to July 1844 became known within the movement as the tarrying 
time. 

A letter written from Stanstead in the Eastern Townships during this period, by a believer identified 
only as J. Merry, captures the mood of patient, undiminished expectation that carried many 
Millerites through the summer. 

 

There are a few here who are looking for God to come soon 

— J. Merry, letter from Stanstead, Eastern Townships, 1844 

 

Miller himself struck a similar note in his own private correspondence from this period, refusing to 
treat the second disappointment as grounds for giving up the movement altogether. 
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CHAPTER 20 

The Seventh-Month Movement 

The tarrying time ended abruptly in mid-August 1844, at a camp meeting in Exeter, New 

Hampshire. There, Samuel S. Snow, a Millerite preacher who had once worked for an atheist 
newspaper before his conversion, presented a new argument that would give the movement its final 
and most consequential date. Snow proposed that the twenty-three-hundred-day prophecy in Daniel 
pointed not to March or April, but to the tenth day of the seventh month according to the Karaite 

reckoning of the Hebrew calendar, the traditional Day of Atonement. By that calculation, the date 
fell on October 22, 1844. 

What became known as the seventh-month movement, or, in the language of Snow's own published 
tract, the true midnight cry, spread through Millerite ranks with striking speed. Within a matter of 
weeks, Miller, Himes, Charles Fitch, Josiah Litch, and most of the movement's other leading 
preachers, writers, and traveling agents had accepted Snow's date, even though none of them had 
originated it. Believers across the country began greeting one another with a simple exclamation that 
captured the mood of the movement's final two months: the Lord is coming. 

Miller himself was, by most accounts, among the more cautious voices during this period, reportedly 
not formally accepting the October date until October 6, a matter of two weeks before the moment 
was expected to arrive. Once he had accepted it, however, the movement's public messaging shifted 
decisively, and the final chapters of this Part trace what followed as October 22 approached. 
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CHAPTER 21 

The Last Warnings Before October 22 

 

“End of the World, October 22, 1844!! Behold, the Bridegroom Cometh!! Go Ye Out to Meet Him!!!” A Millerite broadside issued 
ahead of the expected date. 

As the seventh-month date gained near-universal acceptance within the movement, its final weeks 
produced a distinctive body of exhortation, farewell letters, closing testimonies, and last calls to 
repentance, aimed not at outsiders but at fellow believers and, in many cases, at family members who 
had not yet accepted the Advent message. Adventist writers of the period described a kind of end-
time fever becoming epidemic as October 22 neared, with believers writing final letters to friends and 
relatives outside the movement. 

The most visible warnings, however, were practical rather than rhetorical. Multiple contemporary 

and near-contemporary accounts describe merchants and shopkeepers giving away remaining stock 
and closing their businesses in the movement's final days, on the reasoning that ordinary commerce 
no longer served any purpose. One frequently repeated account describes a shop owner in this period 
leaving his store unattended with a note inviting customers to take what they needed, a small but 
telling sign of how completely some believers had reordered their daily lives around the expected date. 

Farmers, similarly, left crops standing unharvested in the field, judging the autumn's usual labor 
pointless if the world itself was to be transformed within days. These were not universal responses, 
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most Millerites continued their ordinary work until very near the date itself, but they were common 
enough to become a fixed part of how both sympathetic and hostile observers remembered the 
movement's final weeks. 
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CHAPTER 22 

The Week America Waited 

By the third week of October 1844, the movement's public life had narrowed almost entirely to a 

single point on the calendar. Estimates of active believers by this point range from fifty thousand to 
as many as one hundred thousand people across the United States and into Canada, gathered in 
homes, chapels, camp meetings, and, in a number of well-documented cases, on rooftops and 
hillsides chosen for their unobstructed view of the sky. 

The secular press, as the chapters in Part Two have already shown, used this final week to publish its 

last and often sharpest pre-October commentary. Within Millerite circles, the tone was markedly 
different: expectant, tender toward fellow believers, and largely undisturbed by the mounting 
mockery outside their own ranks. Diaries and letters from the period describe believers settling 
accounts, seeking reconciliation with estranged family members, and gathering in prayer meetings 
that in some locations ran continuously through the final days. 

By the evening of October 21, most of the movement's public voices had said everything they 

intended to say. What remained was simply to wait. The chapters of Part Five now turn to that day 

itself, October 22, 1844, as it was lived and recorded hour by hour by the Americans who were there. 
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PART FIVE 

OCTOBER 22 THROUGH AMERICAN EYES 

Chapter 23: The Morning 

Chapter 24: The Afternoon 

Chapter 25: The Evening 

Chapter 26: The Next Morning 

Chapter 27: The Week After 
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CHAPTER 23 

The Morning 

Tuesday, October 22, 1844, opened as an ordinary autumn day across the northeastern United 

States, clear in many locations, cool, unremarkable in every visible respect. For the fifty to one 
hundred thousand Americans who had accepted Samuel Snow's seventh-month date, however, it 
was the day the movement's entire public life had been building toward since the Exeter camp 
meeting two months before. Believers rose that morning, in the words of one later Adventist account, 

with bated breath to greet the eventful day. 

Some sought out vantage points chosen specifically for an unobstructed view of the sky, hilltops, 
rooftops, open fields, reasoning that whatever form Christ's return took, they wanted nothing 
between themselves and the moment it began. Others gathered more quietly in homes and meeting 
houses, continuing the prayer vigils that had in many locations been running through the final days 
of the tarrying period. Whatever the setting, the mood by all later accounts was less panic than 
concentrated, expectant attention: the morning hours themselves were still, for most believers, a time 
of confident waiting rather than doubt. 

  



  RESCUE MINISTRIES INTERNATIONAL 

41 

CHAPTER 24 

The Afternoon 

As the morning wore on without incident, the crowds gathered across New England and upstate 

New York did not disperse. Noon came and passed, then the early afternoon, then midafternoon, 
each hour marked, according to later recollections, less by any single dramatic moment than by the 
slow accumulation of ordinary time passing in a setting that had been prepared for something 
extraordinary. The day remained, stubbornly, October 22: an autumn Tuesday like any other, except 

for the tens of thousands of people watching the sky. 

Outside Millerite circles, the afternoon of October 22 drew its own share of curious and hostile 
onlookers, neighbors and townspeople who came to see the spectacle for themselves, some out of 
genuine curiosity about what might happen, others specifically to witness and later report on the 
movement's embarrassment should the day pass as ordinary days always had. By most accounts, 
believers largely ignored this audience through the afternoon hours, their attention fixed on the sky 
rather than on the gathering crowd of observers. 
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CHAPTER 25 

The Evening 

As darkness fell, the character of the gatherings began to shift. The day itself was not yet over, 

Millerite reckoning held that the moment could arrive at any point before midnight, so the early 
evening hours retained much of the same expectant quality as the afternoon. But as the hours passed 
without event, an undercurrent of strain became harder to ignore even in the movement's own later 
accounts of the evening. 

Hiram Edson, a Millerite farmer from Port Gibson, New York, left one of the most widely quoted 

descriptions of that final stretch of waiting, recalling how he and his fellow believers continued 
watching for Christ's coming until the clock itself supplied the evening's one unambiguous event. 

 

Until the clock tolled twelve at midnight. Then our disappointment 
became a certainty 

— Hiram Edson, recollection of October 22, 1844 

 

Midnight was, in a sense, the only precise moment the entire day offered. Everything before it could 
still be explained as simply not yet; everything after it could not. For Edson and thousands like him, 
the striking of twelve o'clock converted an afternoon of confident waiting into something that could 
no longer be described as anything but disappointment. 
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CHAPTER 26 

The Next Morning 

 

“The Millerites Disappointed Again.” A newspaper notice reporting confusion over the exact expected date, attributed to the New 
York Sun. 

Wednesday, October 23, 1844, dawned on a movement that had, in the space of a single midnight, 
lost the specific claim around which it had organized its public life for two months. For many 
believers the reaction was not immediate collapse but a kind of delayed physical and emotional 

aftershock, arriving hours after the fact rather than at the stroke of midnight itself. 

Henry Emmons, a Millerite writing roughly a year later in the periodical The Day-Star, left one of 
the most vivid firsthand descriptions of this delayed reaction, recording how his body seemed to 
register the disappointment even after his mind had already absorbed it. 

 

I waited all Tuesday, and dear Jesus did not come 

— Henry Emmons, writing in The Day-Star, circa 1845 

 

Emmons went on to describe remaining apparently well through the Wednesday morning, only to 
feel a sudden loss of strength after midday that left him needing help to reach his own bedchamber, 
where he lay for two days afterward, in his own words, sick with disappointment. His account, 
written in first person and preserved in the movement's own periodical, offers a rare window into 
how thoroughly some believers had staked not just their public statements but their physical 

wellbeing on the date's fulfillment. 
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CHAPTER 27 

The Week After 

In the days immediately following October 22, the movement's leading figures began, however 

reluctantly, to put their own reactions into writing. Josiah Litch, one of Miller's closest associates, 
wrote to Miller himself on October 24, just two days after the expected date, in language notably 
more subdued than anything the movement's public periodicals had carried in the weeks before. 

 

It is a cloudy and dark day here, the sheep are scattered 

— Josiah Litch, letter to William Miller, October 24, 1844 

 

Hiram Edson's own household experienced the week in a similarly muted register. On the morning 
of October 23, he and several friends set out to visit and encourage nearby believers, walking through 
Edson's own cornfield specifically, according to his later account, to avoid the mocking looks of 
neighbors who had never accepted the Advent message and were in no mood to let its failure pass 

unremarked. It was during that walk, Edson would later claim, that he first arrived at the idea that 

would eventually reshape the movement's understanding of what October 22 had actually meant, an 
idea examined in the chapters of Part Seven. 

For most of the tens of thousands who had gathered on October 22, however, the week after brought 
no such reinterpretation, only the plain, unadorned fact of disappointment, and the more immediate 
question, addressed in Part Six, of how the American public and its newspapers would respond to a 

movement that had just failed, in the most public way imaginable, to deliver on its central claim. 
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PART SIX 

“WE WARNED THEM” 

Chapter 28: How Newspapers Reported the Great Disappointment 

Chapter 29: Editorials After October 22 

Chapter 30: Pastors Reflect on the Failure 

Chapter 31: Public Reaction Across America 

Chapter 32: William Miller's Own Response 
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CHAPTER 28 

How Newspapers Reported the Great Disappointment 

The secular press that had spent nearly two years covering William Miller with a mixture of curiosity, 

alarm, and derision found, on October 23, 1844, that it finally had the ending its coverage had long 
anticipated. Papers that had run cautious, hedged notices in early 1843 now wrote with the 
confidence of editors who had been proven right. The Cincinnati Enquirer's judgment was 
characteristic of the tone many papers adopted once the date had safely passed. 

 

Deluded fanatics of this most ridiculous humbug 

— Cincinnati Enquirer, late October 1844 

 

That confidence marks a real shift from the newspaper record examined in Part Two. Before October 
22, even skeptical editors had generally allowed that Miller might, however improbably, be correct, 
if only because no one could disprove a future event in advance. After October 23, that hedge 

disappeared from most secular coverage entirely. The disappointment did not simply confirm what 

many editors had suspected; it gave them permission to say, in print, exactly what they had suspected, 
without qualification. 
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CHAPTER 29 

Editorials After October 22 

 

“What Will the Millerites Do Now?” A newspaper editorial published in the weeks following the disappointment. 

In the weeks following the disappointment, secular editorial pages moved beyond simple reporting 
into broader reflection on what the episode revealed about American religious life. A piece in The 

Radical, published in Bowling Green, Missouri, on November 16, 1844, took particular care to 
correct what its editor evidently regarded as a common misconception, that Millerism's appeal had 

been confined to the poorly educated. 

 

Deplorable delusion of Millerism is confined to persons in the humblest 
walks of life 

— The Radical, Bowling Green, Missouri, November 16, 1844 

 

The editorial went on to insist that Miller's followers had included educated professionals alongside 

day laborers, and women whose presence, in the paper's own words, would grace a fashionable 
drawing room alongside those who were simply exemplary wives and mothers. Whatever its motive, 
the piece stands as a useful corrective to the tidier, more condescending narrative that took hold in 
later decades, one that remembered Millerism chiefly as a phenomenon of the credulous and 
uneducated. The contemporary record, examined here in its own words, was considerably more 
honest about how broadly the movement had actually reached into American society. 
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CHAPTER 30 

Pastors Reflect on the Failure 

For the ministers examined in Part Three, many of whom had spent 1843 and 1844 arguing publicly 

against Miller's chronology, October 22 offered a form of vindication that some accepted with 
evident satisfaction and others, more thoughtfully, treated as an occasion for pastoral care rather than 
triumph. Congregations that had expelled or disciplined Millerite members now faced the delicate 
task of receiving many of those same members back, chastened and in some cases deeply shaken in 

their broader faith, not merely in Miller's calculations. 

Millerite preachers themselves left some of the most affecting reflections on this period. Luther 
Boutelle, who had lectured for the movement, described the days immediately following October 22 
in terms that captured the isolation many believers felt even within their own communities. 

 

Everyone felt lonely with hardly a desire to speak to anyone 

— Luther Boutelle, Millerite lecturer, recollection of late October 1844 

 

That isolation cut in both directions. Disappointed believers often felt estranged from neighbors 
who had mocked them; but many also felt a new distance from the very congregations that had once 
been their spiritual home, congregations that had, in many of the cases examined in Part Three, 
formally severed ties with them well before October 22 ever arrived. Reconciliation, where it 
happened at all, was frequently slow and uneven, congregation by congregation, rather than any 

organized denominational response. 
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CHAPTER 31 

Public Reaction Across America 

 

“The Bridegroom Cometh.” A period engraving depicting a hostile crowd outside a Second Advent tabernacle, illustrating the 
public hostility some Millerite congregations faced. 

Beyond the newspapers and the pulpits, ordinary Americans reacted to the Great Disappointment 

with a mixture of curiosity, mockery, and, in a smaller number of documented cases, genuine alarm 
about the mental and physical toll the episode had taken on believers. Children in the streets of several 
towns took up taunting choruses aimed at known Millerites, variations on a simple question repeated 
so often it became a kind of folk refrain in the weeks after October 22. 

The most serious reactions were reported, sometimes years afterward, in connection with public 
asylums. An 1847 item in the Abbeville Banner of South Carolina, reporting on conditions at an 
asylum in Utica, New York, offers a glimpse of how long the association between Millerism and 
mental collapse persisted in the public imagination, even years after the movement itself had largely 

dissolved. 

 

There are 30 victims to Millerism in the Insane Asylum at Utica 

— The Abbeville Banner, South Carolina, March 24, 1847 
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As with the Cleveland Herald item examined in Chapter 6, these later reports should be read with 
the same caution: nineteenth century newspapers were not clinical records, and editors of the period 
had every incentive to attribute institutionalization to a colorful and already-discredited religious 
movement rather than to the more ordinary and less newsworthy causes that more often filled 
American asylums. What the reports reliably document is not a verified medical statistic, but the 

durability of Millerism's association with mental breakdown in the American press for years after the 
Great Disappointment itself. 
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CHAPTER 32 

William Miller's Own Response 

William Miller had already confessed his error once, in the spring of 1844, after the first failed date 

examined in Chapter 18. The failure of October 22 required him to do so again, this time in 
circumstances considerably more public and considerably more painful, since the movement by this 
point numbered in the tens of thousands and its collapse could not be quietly absorbed the way the 
March disappointment largely had been. 

Miller's most detailed account of this period comes from a letter to Joshua Himes dated November 

18, 1844, nearly a month after the disappointment, in which he described in specific terms the 
ridicule his followers now faced in public. 

 

Have you a ticket to go up? 

— William Miller, letter to Joshua Himes, November 18, 1844 

 

The letter went further, describing how the secular press, which Miller characterized as of the most 
fashionable and popular kind, had taken to caricaturing believers over the white robes many 
newspapers claimed Millerites had worn, a detail examined critically in Chapter 8, and how even 
pulpits, in Miller's own account, had been given over to repeating what he considered scandalous 
and false reports about the movement's practices. 

Miller did not, in this letter or in his subsequent public statements, renounce his underlying 
conviction that Christ's return was near. What he renounced, repeatedly and specifically, was the 
practice of setting a date for it, a concession that arrived only after two public failures within a single 

year had made the alternative, continuing to name specific days, no longer sustainable. That 
distinction, between abandoning date-setting and abandoning the hope of an imminent return, 
would shape how the movement's various successor groups, examined in Part Seven, chose to carry 

Miller's legacy forward. 
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PART SEVEN 

FORGOTTEN VOICES 

Chapter 33: Critics History Forgot 

Chapter 34: Were Their Warnings Biblical? 

Chapter 35: How History Remembered the Millerites 

Chapter 36: The Other Side of 1844 
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CHAPTER 33 

Critics History Forgot 

William Miller's name has survived, attached to a movement, a moment, and eventually a 

denomination that grew from its ashes. The names of his most persistent contemporary critics have 
not fared nearly as well. The anonymous Baptist pastor of Providence, Rhode Island, examined in 
Chapter 11; Abel C. Thomas, the Universalist minister who published a complete refutation of 
Miller's theory in 1843; Rev. W. H. Coffin, whose tract on the Daniel prophecies was reviewed 

favorably in the Herald Expositor, none of these men is remembered today outside of specialist 
historical scholarship, even though their arguments, examined in Part Three, proved considerably 
more accurate than Miller's own. 

This asymmetry is not unusual in religious history. Failed predictions tend to be remembered more 
vividly than the correct objections raised against them, partly because the predictions themselves 
generate a dramatic narrative, a specific day, a gathered crowd, a disappointment, while sound 
criticism typically does not. A pastor who correctly argues that no man knows the day or the hour 
produces no comparable story. His argument was simply right, and being right rarely makes for 

memorable history in the way that being spectacularly, publicly wrong does. 

The result is a historical record substantially skewed toward Miller and away from the men who 
opposed him, even though, as the chapters of Part Three have shown, the opposition was broad, 
theologically serious, and ultimately vindicated by events. Recovering their arguments, not merely as 
a matter of historical completeness but as a corrective to a narrative that has become lopsided over a 
century and a half, is one of the purposes this volume has tried to serve. 
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CHAPTER 34 

Were Their Warnings Biblical? 

The clerical critics examined throughout this book made arguments of two distinct kinds, 

chronological and theological, and it is worth asking, now that the full documentary record has been 
laid out, how well each has held up. On the chronological question, the record is unambiguous: 
Miller's calculations failed, not once but repeatedly, in 1843 and twice more in 1844, and no 
reworking of his method has produced a defensible date in the century and a half since. His critics 

who focused their energy on finding the specific errors in his arithmetic, Rev. Dr. Weeks of Newark, 
Delaware, chief among them, were simply correct on the narrow technical question. 

The theological argument has aged even better than the chronological one. Christ's own statement 
in Matthew's Gospel, that of that day and hour knoweth no man, no, not the angels of heaven, but 
the Father only, does not depend on any particular calendar system or starting date. It applies with 
equal force to Miller's 1843 calculation, his 1844 revisions, and to every date-setting scheme that has 
followed his in the century and a half since, up to and including predictions made within living 
memory. Miller's critics who grounded their objection in this single verse, rather than in a rival 

chronology of their own, made an argument that required no revision after October 22, 1844, 

because it had never depended on the outcome of that date in the first place. 

This is, ultimately, the central claim this book has tried to document rather than merely assert: that 
the strongest objections to Millerism were available, in print, before the movement's central claim 
ever failed, and that the men who made them deserve to be read on their own terms rather than 
remembered, if they are remembered at all, only as footnotes to the movement they opposed. 
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CHAPTER 35 

How History Remembered the Millerites 

The popular image of the Millerites, white-robed believers perched on rooftops and in trees, waiting 

to be lifted bodily into the sky, owes less to the contemporary record examined throughout this book 
than to a single influential work published eighty years after the fact. Clara Endicott Sears's Days of 
Delusion, published in 1924, drew on letters and interviews gathered between 1920 and 1923 from 
roughly two hundred sixty elderly correspondents who claimed some memory of the Millerite 

excitement. Nearly all of them, by the nature of the timeline, had been small children in 1843 and 
1844, meaning Sears's foundational source material rested on childhood memories recalled some 
eighty years after the fact, filtered through decades of retelling and, quite likely, through the very 
newspaper caricatures examined in Chapter 8. 

Sears's book, whatever its limitations as primary evidence, proved enormously influential, shaping 
how historians, encyclopedists, and the general public understood the Millerites for the better part 
of a century. It was not until 1944, and more thoroughly in a 1952 article in the scholarly journal 
Church History titled The Growth of the Millerite Legend, that the Adventist historian Francis D. 

Nichol undertook a systematic effort to trace how specific details, the ascension robes chief among 

them, had entered the historical record without solid contemporary support and then hardened, 
through repetition, into accepted fact. 

Nichol's central argument, that a strange and wondrous story had been carried down for a hundred 
years largely intact from its earliest tellings, applies with particular force to the ascension robe detail 
examined in Chapter 8. The genuine contemporary evidence, cartoons like Sinclair's Salamander 
Safe, newspaper caricature, satirical broadsides, shows secular observers exaggerating and mocking 

Millerite behavior in 1843 and 1844. It does not, on the more careful modern reading Nichol's work 

helped establish, show large numbers of actual believers wearing purpose-made white garments to 
meet Christ. The myth and the mockery that generated it are two different historical objects, and this 
book has tried, throughout, to keep them properly distinguished. 
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CHAPTER 36 

The Other Side of 1844 

Not every American religious community that took notice of Millerism in 1843 and 1844 responded 

the way the mainline Protestant denominations examined in Part Three did. The Latter-day Saints, 
still a young and controversial movement themselves under the leadership of Joseph Smith, took 
particular interest in distinguishing their own claims to prophetic authority from Miller's date-
setting, criticizing Millerism even while facing considerable ridicule of their own from the same 

secular press. Millerite lecturers reportedly attempted to carry their message to the Latter-day Saint 
community at Nauvoo, Illinois, and found, by most accounts, a distinctly unreceptive audience 
already committed to a different account of ongoing revelation. 

Other communities engaged Millerism from angles largely absent from the mainline Protestant 
record examined earlier in this book. The Shakers, with their own tradition of a spiritualized rather 
than physical second coming, offered a theological home to a number of disappointed Millerites after 
October 22, one that allowed continued belief in Christ's return without requiring a repeat of the 
specific, falsifiable date-setting that had just failed so publicly. The movement's reach abroad was 

smaller but real: documented pockets of Millerite conviction existed as far away as England, Chile, 

and the Sandwich Islands, carried by the same printed tracts and correspondence networks examined 
in Part One. 

These wider currents, non-Protestant religious responses, international pockets of belief, and 
alternative post-disappointment homes for disillusioned believers, rarely appear in accounts of 
Millerism that focus narrowly on Miller, Himes, and the movement's own internal leadership. They 
form, together, another side of 1844 worth setting alongside the newspaper and pulpit record this 

book has tried to recover: evidence that the Millerite moment, however centered it was on a single 

New York farmer's calculations, rippled outward into a far wider and more varied American religious 
landscape than the movement's own leadership ever fully controlled. 
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PART EIGHT 

THE DOCUMENTARY RECORD 

Chapter 37: Original Newspaper Articles 

Chapter 38: Editorials 

Chapter 39: Sermons 

Chapter 40: Letters 

Chapter 41: Diaries 

Chapter 42: Church Minutes 

Chapter 43: Government Records 

Chapter 44: Magazine Articles 

Chapter 45: Political Cartoons 
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CHAPTER 37 

Original Newspaper Articles 

The newspaper record examined throughout this book, particularly in Parts Two and Six, draws on 

a specific, dated body of contemporary reporting. The list below gathers the principal newspaper 
items cited in earlier chapters into a single reference, organized chronologically rather than by the 
chapter in which each first appeared. 

Philadelphia Public Ledger, January 16, 1843. Maine Inquirer (Bath), January 18, 1843. Portsmouth 

(N.H.) Journal, February 11, 1843. Burlington Free Press, February 17, 1843. Portland Bulletin, 

March 14, 1843. New York Herald, spring 1843 (the spurious April 3 date report). Cleveland Herald, 
April 25, 1843 (“More Victims”). Middlebury People's Press, August 30, 1843. United States Gazette 
(Philadelphia), October 16, 1844. Philadelphia Public Ledger, October 21, 1844. Boston Courier, 
October 17, 1844. Cincinnati Enquirer, late October 1844. Cincinnati Chronicle, quoted in the 
United States Saturday Post (Philadelphia), November 9, 1844. Abbeville Banner (South Carolina), 
March 24, 1847. 
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CHAPTER 38 

Editorials 

Editorial commentary, as distinct from straight news reporting, forms its own strand of the 

documentary record, examined chiefly in Chapters 7, 17, and 29. The Montreal Transcript's 
sustained editorial opposition to the Eastern Townships date-setters, examined in Chapter 7, stands 
as the clearest example of a paper making Millerism's local excesses the basis for a broader editorial 
argument against the entire system. 

Rev. W. H. Coffin's tract, reviewed in the Herald Expositor of May 17, 1843, and the earlier notice 

of Rev. Dr. Weeks's chronological review in the same paper's April 5, 1843 issue, both blur the line 
between editorial commentary and theological pamphleteering, as does The Radical's editorial of 
November 16, 1844, examined in Chapter 29, which used the movement's collapse as an occasion to 
correct public misconceptions about who had actually joined it. 
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CHAPTER 39 

Sermons 

Sermon literature opposing Millerism, much of it later printed as pamphlets, forms the backbone of 

the denominational record examined in Part Three. The anonymous Baptist pastor's An Exposition 
of the Prophecies Supposed by William Miller, delivered originally to his own Providence, Rhode 
Island congregation in 1842, is representative of a broader genre: sermons preached for a specific 
congregation and only later released, often at a congregation's own request, for wider circulation. 

Abel C. Thomas's A Complete Refutation of Miller's Theory of the End of the World in 1843, 

delivered and published from a Universalist pulpit, and the sermon in Government Street Church, 
Mobile, published as Lecture on Millerism, both belong to this same tradition of preached 
opposition later fixed in print. On the movement's own side, Charles Fitch's sermon urging believers 
to come out of what he termed Babylon stands as the single most consequential piece of internal 
Millerite preaching examined in this book, discussed at length in Chapter 14. 
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CHAPTER 40 

Letters 

Private correspondence supplies some of the most personally revealing material in this book's entire 

documentary record. William Miller's letter To Second Advent Believers, written in the spring of 
1844 and examined in Chapter 18, and his November 18, 1844 letter to Joshua Himes, examined in 
Chapter 32, together bracket the movement's two great disappointments in Miller's own words. 

Josiah Litch's brief, subdued letter to Miller of October 24, 1844, examined in Chapter 27, and J. 

Merry's letter from Stanstead during the tarrying time, examined in Chapter 19, round out the 

correspondence record, alongside the exchange of letters between Miller and the Providence Baptist 
pastor described in Chapter 11, in which Miller's own reply, by the pastor's account, arrived without 
what he considered even the shadow of argument. 
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CHAPTER 41 

Diaries 

First-person retrospective accounts, written close enough to the events to preserve genuine detail but 

distant enough to reflect on their meaning, form the most emotionally direct layer of the 
documentary record. Henry Emmons's account of his own physical collapse on the day after the 
disappointment, published in The Day-Star roughly a year later and examined in Chapter 26, is 
among the most clinically specific such accounts to survive. 

Hiram Edson's own handwritten manuscript, quoted throughout Chapters 25 and 27, describes 

both the midnight disappointment itself and the cornfield walk that followed it the next morning. 
Luther Boutelle's recollection of the isolation that followed October 22, examined in Chapter 30, 
completes the small but valuable body of firsthand Millerite testimony this book has drawn on. 
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CHAPTER 42 

Church Minutes 

Formal congregational records supply some of the most precisely dated material in this entire book, 

since church discipline of the period generally proceeded through documented committee action 
rather than informal decision. The Chestnut Street Methodist Episcopal Church's handling of the 
Harmon family, examined in detail in Chapter 12, followed exactly this pattern: a series of 
committees appointed between February and June 1843, followed by a formal committee of trial on 

August 14, 1843, and a public reading of the family's names as discontinued from membership on 
September 2, 1843. 

The 1843 resolution passed by Methodists meeting in Bath, Maine, condemning members who 
advocated Advent teaching, and the eventual, less formally documented separation between William 
Miller and his own home congregation in Low Hampton, both examined in Chapters 11 and 12, 
round out the church-record evidence this book has drawn on for its account of denominational 
discipline. 
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CHAPTER 43 

Government Records 

Government records touching directly on the Millerite movement are comparatively scarce, a 

reflection of the movement's essentially private, congregational, and voluntary character rather than 
any gap in this book's research. The clearest government record cited anywhere in this volume is a 
copyright deposit: the Library of Congress's impression of Thomas S. Sinclair's cartoon The 
Salamander Safe, examined in Chapter 8, was formally deposited for copyright on March 2, 1843, 

placing an exact, officially recorded date on one of the movement's most enduring images. 

Asylum records, where they survive and where they can be reliably connected to specific patients, 
represent another category of government or quasi-government documentation, though, as 
Chapters 6 and 31 both caution, newspaper reports of Millerite insanity should not themselves be 
mistaken for the underlying medical records, which were rarely made public and which this book has 
not attempted to independently verify. 
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CHAPTER 44 

Magazine Articles 

Longer-form magazine treatments of Millerism, as distinct from daily newspaper coverage, began 

appearing within a few decades of the disappointment itself and continued for the rest of the 
nineteenth century. Jane Marsh Parker, the daughter of a former editor of the Christian Palladium 
who had himself joined the Millerite movement, published one of the more personally informed of 
these retrospectives, A Spiritual Cyclone: The Millerite Delusion, in the Magazine of Christian 

Literature in September 1891, nearly half a century after the events it described. 

The most consequential magazine treatment for how later generations would understand the 
movement, however, did not appear until the twentieth century: Francis D. Nichol's The Growth of 
the Millerite Legend, published in the scholarly journal Church History in December 1952, 
examined at length in Chapter 35, which undertook the first systematic scholarly effort to separate 
the movement's contemporary record from the accumulated legend that had grown up around it. 
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CHAPTER 45 

Political Cartoons 

Visual satire, examined at length in Chapter 8, supplies some of the most vivid and most frequently 

reproduced material in this entire documentary record. Thomas S. Sinclair's The Salamander Safe: A 
Millerite Preparing for the 23rd of April, deposited for copyright on March 2, 1843, and now held 
by the Library of Congress, remains the single most reproduced Millerite cartoon in modern 
historical writing. 

The broadside Grand Ascension of the Miller Tabernacle, held today by Historic New England, 

offers a second, less widely reproduced example of the same satirical tradition, one that, alongside 
Sinclair's cartoon, did more than any newspaper editorial to fix a lasting, if not entirely accurate, 
popular image of the Millerite believer in the American imagination. 
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Conclusion 

The Voices Before the Disappointment 

This book set out to answer a narrow question honestly rather than a large question conveniently: 
not whether William Miller was right, history has already answered that, but what the American 

public actually said about him, in real time, before anyone knew how the story would end. The 
documentary record assembled across the preceding forty-five chapters gives a fuller, more contested, 
and in places more admirable answer than the popular memory of white robes and rooftop vigils has 

generally allowed. 

The newspapers examined in Part Two were neither uniformly credulous nor uniformly hostile; they 

were, like newspapers in any era, a mixture of careful reporting, sensational error, and genuine public 
service, sometimes within the same issue. The ministers examined in Part Three were not simply 
defending institutional turf, though some surely were; many of them made theologically serious, 
biblically grounded arguments that have held up better, in the century and a half since, than Miller's 
own chronology ever did. And the ordinary Americans who lived through October 22, 1844, 
whether as believers, as skeptics, or as the merely curious, left behind a body of testimony 

considerably more varied and more human than the tidy legend that later grew up around them. 

What history can teach the church today, if it is willing to listen to the voices this book has tried to 
recover rather than only to the legend that outlived them, is not a lesson about the dangers of religious 
enthusiasm in the abstract. It is a far more specific lesson, one Miller's own critics stated plainly in 
1843 and 1844, before they had the benefit of hindsight to make the argument easy: that Christ's 
own words on the subject, of that day and hour knoweth no man, were sufficient warning, fully 
available at the time, and that the tragedy of October 22, 1844, lay not in any failure of Scripture to 
warn its readers, but in a movement's decision, however sincere, to reason past that warning rather 

than to rest in it. 
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APPENDIX A 

Chronology of the Millerite Movement (1831–1845) 

• 1831 — William Miller begins preaching the nearness of Christ's return in small Baptist congregations 
near Low Hampton, New York. 

• 1833 — Miller publishes his first pamphlet setting out his prophetic calculations. 

• 1836 — Miller's fuller book of lectures is published. 

• 1839 — Miller meets Joshua V. Himes in Boston. 

• 1840 — Himes launches Signs of the Times; the first general Millerite conference convenes in Boston. 

• 1842–1843 — The Midnight Cry begins publication in New York; secular newspaper coverage of 
Millerism intensifies. 

• January 1843 — Miller narrows his expected timeframe to between March 21, 1843, and March 21, 
1844. 

• April 25, 1843 — The Cleveland Herald publishes “More Victims,” reporting alleged cases of Millerite-
related insanity. 

• August 1843 — Ellen Harmon and her family are formally discontinued from the Chestnut Street 
Methodist Episcopal Church. 

• March 21, 1844 — The first announced date passes without incident, later called the First 
Disappointment. 

• April 18, 1844 — A revised date, based on the Karaite calendar, also passes uneventfully. 

• April–July 1844 — The “tarrying time,” grounded in Habakkuk 2:3. 

• August 1844 — Samuel S. Snow presents the seventh-month message at the Exeter, New Hampshire 
camp meeting, identifying October 22, 1844 as the expected date. 

• October 6, 1844 — William Miller formally accepts the October 22 date. 

• October 22, 1844 — The Great Disappointment. 

• October 23–24, 1844 — Hiram Edson's cornfield experience; Josiah Litch's letter to Miller. 

• November 18, 1844 — Miller's letter to Himes describing public mockery of the movement. 

• 1845 — The Albany Conference convenes, formally organizing the movement's various successor 
groups. 
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APPENDIX B 

Major Newspapers Covering Millerism 

• Philadelphia Public Ledger 

• Maine Inquirer (Bath, Maine) 

• Portsmouth (N.H.) Journal 

• Burlington Free Press 

• Portland Bulletin 

• Middlebury People's Press 

• New York Herald 

• Cleveland Herald 

• Montreal Transcript 

• United States Gazette (Philadelphia) 

• Boston Courier 

• Cincinnati Enquirer 

• Cincinnati Chronicle 

• The Radical (Bowling Green, Missouri) 

• Herald Expositor 

• Signs of the Times and The Midnight Cry (the movement's own periodicals) 
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APPENDIX C 

Leading Ministers Who Opposed Date-Setting 

• The anonymous Baptist pastor of Providence, Rhode Island, author of An Exposition of the Prophecies 
Supposed by William Miller (1842) 

• Abel C. Thomas, Universalist minister, author of A Complete Refutation of Miller's Theory of the End 
of the World in 1843 

• Rev. W. H. Coffin, author of a tract on the seventy weeks and twenty-three-hundred-day prophecies 

• Rev. Dr. Weeks of Newark, Delaware, reviewer of Miller's chronology in the Herald Expositor 

• The presiding elders of the Chestnut Street Methodist Episcopal Church, Portland, Maine 

• The editors and correspondents of the New York Christian Advocate 
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APPENDIX D 

Timeline of Public Warnings Before October 22, 1844 

• 1839 — The World Reprieved, an early critical examination of Miller's theory, drawing on the writings 
of Rev. Kittridge Haven. 

• 1842 — An Exposition of the Prophecies Supposed by William Miller, published by a Baptist pastor in 
Providence, Rhode Island. 

• April 1843 — Rev. Dr. Weeks's chronological review, reported in the Herald Expositor. 

• 1843 — A Complete Refutation of Miller's Theory of the End of the World in 1843, by Abel C. 
Thomas. 

• May 1843 — Rev. W. H. Coffin's tract on the Daniel prophecies, reviewed in the Herald Expositor. 

• 1843 — Methodists meeting in Bath, Maine, pass a resolution condemning Advent teaching. 

• October 16–21, 1844 — The final pre-October newspaper notices in the United States Gazette, the 
Philadelphia Public Ledger, and the Boston Courier. 
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APPENDIX E 

William Miller's Published Responses 

• Evidence from Scripture and History of the Second Coming of Christ, About the Year A.D. 1843 
(1836) 

• Public statement narrowing the expected timeframe to between March 21, 1843, and March 21, 1844 
(January 1843) 

• Letter “To Second Advent Believers,” confessing error after the March 21, 1844 disappointment 

• Public acceptance of the October 22, 1844 date (October 6, 1844) 

• Letter to Joshua Himes describing public ridicule of the movement (November 18, 1844) 
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APPENDIX F 

Joshua Himes and the Rise of Religious Publishing 

Joshua V. Himes's role in transforming William Miller's message from a regional preaching circuit 
into a national movement is examined at length in Chapter 3. Himes launched Signs of the Times in 
Boston in 1840 and the Midnight Cry in New York soon after, and by his own account had overseen 
the distribution of roughly five million pieces of Millerite literature by May 1844. 

Himes's publishing network also produced the prophetic charts examined in Chapter 3, the camp 

meeting infrastructure that drew thousands of attendees at a time, and the organizational backbone 
that allowed Samuel Snow's seventh-month message, once accepted by movement leadership in 
August 1844, to spread nationally within a matter of weeks rather than the months earlier 
developments in Millerite theology had typically required. 
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APPENDIX G 

A Bibliography of Contemporary Sources 

• Burlington Free Press, February 17, 1843. 

• Middlebury People's Press, August 30, 1843. 

• Cleveland Herald, April 25, 1843. 

• Montreal Transcript, 1843 (various issues). 

• The Radical (Bowling Green, Missouri), November 16, 1844. 

• Herald Expositor, April 5 and May 17, 1843. 

• Boston Courier, October 17, 1844. 

• Cincinnati Enquirer, late October 1844. 

• Abbeville Banner (South Carolina), March 24, 1847. 

• William Miller, letter “To Second Advent Believers,” spring 1844. 

• William Miller, letter to Joshua Himes, November 18, 1844. 

• Josiah Litch, letter to William Miller, October 24, 1844. 

• Henry Emmons, account published in The Day-Star, circa 1845. 

• Hiram Edson, undated handwritten manuscript account. 

• Ellen G. White, Life Sketches (1915). 

• Thomas S. Sinclair, The Salamander Safe: A Millerite Preparing for the 23rd of April, 1843, Library of 
Congress. 

• Grand Ascension of the Miller Tabernacle, broadside, Historic New England. 

• Jane Marsh Parker, “A Spiritual Cyclone: The Millerite Delusion,” Magazine of Christian Literature, 
September 1891. 

• Clara Endicott Sears, Days of Delusion: A Strange Bit of History (Boston: Houghton Mifflin, 1924). 

• Francis D. Nichol, “The Growth of the Millerite Legend,” Church History 21, no. 4 (December 1952): 
296–313. 

• Francis D. Nichol, The Midnight Cry: A Defense of the Character and Conduct of William Miller and 
the Millerites (Washington, D.C.: Review and Herald, 1944). 


